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IHTRODUCTIOIT 


1,  The  PiirpoBO  of  This  Study 
Wg  shall  enaoavor  (1)  to  pick  out  ideas  that  eontraciet  or 
aoem  to  contradict  other  ideas  of  Jesus  or  about  Him,  and  tj^r 
to  reconcile  t?iem,  (2)  to  tr^.r  to  explain  oaradoxical  state- 
ments of  Jesus,  and  (?    to  correct  if  isossible  erroneous 
impressions  that  prevail  concGrnin;<^  Jesus  and  His  teachings, 
'^OY  Gxaniple  wo  find  Jenus  sayiiif*,  "Your  Fnthe?'  Icnows  what 
things  you  have  need  of  before  you  ask  him,"  (TTt.  6.^)  "but 
He  ftlso  says,  "AsIc,  nnd  it  shall  be  *:iven  you;    seelc,  and  ye 
shall  find;    ]c:],oelc>  and  it  shall  be  opened  unto  you,"  (■■t.7.7r 
Afain,  we  read  such  a  statement  as  "Jle  that  finceth  his  life 
shall  lose  it;    and  he  that  loseth  his  life  for  my  sake  nhal'' 
fine  it."  (Ht.10.39).    Finally,  the  prevalent  idea  thnt  Jocue 
was  a  ^an  of  Sorrc'/s  is  not  true  to  the  TTew  Testament  picture 
of  Jeeus. 

It  is  not  possible  in  such  a  tref>tise  to  iDjilude  al""  of  the 
paradoxical  elements  in  the  life  and  teaehin-s  of  Jesus.  We 
shall  only  pick  out  those  that  seem  to  have  raa^or  importance 
for  a  true  understandinf?'  of  Him  and  His  words.    %f!in,  it  is 
not  expected  that  this  treatment  will  have  exhausted  all  of 
the  paradoxical  rariorial  v/hich  may  be  found  in  the  Gospels  on 
any  siven  subjecb.    The  aim  hero  is  to  bo  comprehcnsix'^e ,  yet 
detailed  onoufi^i  to  present  the  issues  fairly.    The  only  claim 
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to  originality  lies  in  the  treatment  and  arran/Ternent  of  the 
material  and  not  in  its  exegesis. 

2.  The  Definition  of  a  Paradox 

There  are  three  moanint^s  of  a  paradox  ^^ivcn  in  Webster's 
Collegiate  Dictionary,  193S :     (1)  a  paradox  is  "something 
apparently  absurd  or  incredible,  yet  true  ;     {2)  a  paradox 
is  "a  tenet  contrary  to  received  oplnlonc*';     {J5)  a  paradox 
Is  "'a  statement  actually  self-contradictory  or  false." 

We  shall  concern  oursolves  here  with  situations  and  state- 
ments vfhich  seemingly  are  contradictory  but  really  are  not. 
It  in  our  purpose  to  show  wherein  these  contradictions  do 
not  exist  and  that  the  paradoxical  elements  arc?  really  nor- 
mal and  natural. 

A,  J.  Jenkinson  points  out  three  Iciiido  of  paiacox  that 
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are  found  in  the  Gospels.      The  first  includes  principles 
v/hich  appealed  to  the  intuition  of  men  and  ooulC  not  be  dem- 
onstrated.    It  is  truth  that  shocks  men  and  causes  them  to 
think  (e.g.  2!t.  5.3ff.  and  39ff.).    The  second  gro\ip  includes 
truth  which  appears  paradoxical  because  it  is  contrnrj/  to 
current  convention  and  opinion  (e.g.  Mt.  15.10-20;    !k,  10.45; 
Lk.  19.1-20).     The  third  group  is  "the  important  clas^:  in 
which  op  osite  and  apparently  conflicting  aspects  of  truth, 
life,  and  duty  are  expressoc  in  a  form  v;hich  does  not  com- 
pletely harmonize  them."    Bat  he  continues,  "^''e  believe  th"t 


1.  "Paradox"  in  The  Dictionary  of  Christ  and  the  riospels, 
Vol.  II,  319. 
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the  oppooitlon  Is  harnonlzod  in  renlitj/,  "but  vie  havo  as  yot 
no  elGar  and  diotinct  idea  of  the  reconciliation." 

S,  ?ho  Paradoxical  l^aturo  of  JenuG 
ITiunan  lifo  is  fuH  of  inconoictencion ,  contradictions  and 
conflicts,    lien  havo  v/ithin  their  ov/n  minds  and  treats  con- 
flicts and  contrasts  .vhich  are  in  evidence  in  their  livens 
and  corn-minications,  to  say  nothin2^  of  the  dif fercncos  that 
exist  "betv/ocn  individual  men.    Is  It  any  wonder  then  that  wo 
find  such  evidence  in  Jesus'  lifo? 

Bundy  sw^-^ests  that  vie  might  t\io  moro  nat^-^-'lly  find  para- 
doxes in  Jesus*  life  than  in  others*.    "In  'osus  we  seo  that 
procnuro  of  paradox  that  only  truly  .^Q^.t  personalities  can 
■bear«"2    He  seoms  to  intimate  that  the  -^eater  one  is,  the 
c'^'eator  would  "be  the  Sturm  find  Dran,;^  in  his  life.    Is  it  not 
a  fact  that  the  fpi'oator  ono*s  zeal  "bocoTnos  for  (rod  and  reality, 
the  greater  'becomos  his  o'bii2:ation  to  impart  his  discoveries 
and  to  develop  a  character  consonant  v/lth  them? 

Therefore  we  shall  not  expect  to  find  consistency  in  v2  1 
Jesus*  statements  ana  characteristics.    'Te  had  not  worlcod  out 
a  carefully  constructed  plan  or  pro^jrajn  for  His  ov/n  lifo  ami 
for  society.    He  worlccfl  out  His  fundamental  nttitudes  and 
left  the  details  to  talcc  care  of  thomselvo^j  (e.^^.  Ut.  4.1-11 

and  Lk.  4.1-13).'^      "Tlie  religious  faith  of  Jesus   

is  his  very  ovm,  and  because  it  is  so  much  His  or/n,  it  is 
full  of  parrdox  and  impossible     "  systomatizr^tion."'^ 

2.  Bundy,  RBI..  58. 

3.  Bundy  sufj^'ests  (REL,  19-25)  that  the  temptations  toolc  placo 
separately'  at  the  times  indionted  by  Ilark's  (^ospcl, 

4.  I^dy,  E  JL,  66. 
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It  Is  not  surprisin,2:  then  that  we  find  30  much  in  Josus* 
tep.chin,';^  and  life  thot  is  paradoxical.    Out  of  ^'"is  faith, 
which  is  so  sin.?Tularly  His,  it  is  not  strange  that  there 
should  have  come  many  instances  of  apparent  contradiction  in 
His  life  and  teachings.    In  fact  Bimdy  points  out  that  "the 

relifrious  attitudes  of  Jesus,  as  is  characteristic  of  profound 

5 

personal  piety,  arc  full  of  paradox," 

4,  Our  Approach  (The  SjTioptic  liethod) 
However  confusing  or  conflicting  the  elements  in  the 
records  of  Jesus  available  to  us,  wo  shall  not  he  sv/ayed  by 
any  particular  f<'?ct  or  set  of  facts,    v.'e  shall  giYO  each 
onpooinc  viev/  fair  coiisideration.    The  purpose  ultimately  is 
to  arrive  at  the  truest  portrait  of  Jesus  that  can  be  deter- 
mined in  the  li/^ht  of  the  variety  of  material  v/ithin  the 
limitations  of  this  study. 

Our  approach  v/ill  be  what  is  known,  in  Philosophy,  as  the 
synoptic  method.    To  quote  Dr.  Brightman,  "The  term  synopsis 
v/as  used  by  Plato  to  n^jan  the  seein^:  of  anything  all  together 
in  one  viev/."      This  is  our  aim  in  viewing  the  various  ele- 
ments to  be  conjjidered  in  the  life  and  teachings  of  Jesus. 
We  shall  attempt  to  hold  these  puzzlinf:  elements  up  to  the 
total  picture  of  Jesus  and  thus  drav;  our  conclusions.  In 
this  way  v/e  hope,  as  has  been  pointed  out  in  the  Purpose,  to 
correct  some  erroneous  attitudes  tov/ard  Jesus  and  His  tench- 
in^'s.    '.'.'c  believe  also  that  our  treatment  will  indicate  the 
limitations  of  the  views  of  so-called  "proof- texters" 

5.  Bi.mdy,  RUL,  148, 

6.  Brightmaji,  ITP,  27. 
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In  a  2:eneral  way  an6  especially  in  those  mat-ers  which  shall 
"be  discussed  "below . 

It  is  our  hope  to  shov?  that  Jesus  was  a  nan    who  waj:i  cap- 
ahle  of  normal  experiences  and  responses.    Hov/cver,  so  near 
to  (rod  vras  He,  that  His  thinJcinf:  and  living  were  pur,<?ed  of 
much  thrt  is  chaff  in  ovon  a   Vood"  man,    Hut  in  many 
respects  the  intimacy  with  rJod  Piave  Him  an  intensity  and  sen- 
sitivity that  is  greatly  "beyond  the  average  man.  However, 
Jesus  was  a  man  who  walked  and  talked  amons  men.    He  had  the 
same  kinfis  of  emotion,  the  same  types  of  sensation,  and  the 
cspacity  for  needs  anc"  desires  even  as  other  men. 

By  the  use  of  the  synoptic  method,  we  hope  to  present 
views  of  Jesus  that  will  have  the  proper  balance.  "Behind 
the  discussions  of  separate  phases  of  His  life  or  teachin^?:s 
shall  always  loom  His  ^iiole  life  and  spirit. 
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Paradox  I .  LOVBR  OF  THE  OLD  —  AUTHORITY  FOR  THE  1?KW 

One  of  the  respects  in  v/hlch  men  have  commonly  taken  sifles 
is  the  matter  of  Jo nus* attitude  toward  the  Jewish  religion, 
as  represented  by  tradition,    'fen  have  felt  that  either  Jesus 
found  soraethln/?:  worthwhile  in  the  relipcion  of  His  people  or 
He  did  not.     And  they  have  invariably  ohoson  to  believe  that 
He  did  not.    They  have  taken  Jesus'  07,71  words  on  the  sub,1ect, 
spoken  «t  various  times,  to  mean  that  He  was  antagonistic 
toward  Judaism  and  all  it  stood  for. 

&ore  points  out  that  Jesus'  teaching?  coneerniar  citizens 
of  the  Kingdom  of  Crod  was  "so  stirprisin/?:,  so  paracoxicol, 
that  it  was  inevitable  the  question  should  arise,  ^"as  ^Te  a 
revolutionary  v/ho  had  como  to  upset  and  destroy  all  the  old 
law —    was  this  a  revolutionary  movement  in  the  moral  aid 
religious  world? Pharisaism  answered  this  in  the  affirma- 
tive and  even  Christians  cinco  have  seemed  to  accept  this 
view.    However,  as  we  hope  to  show  it  is  not  necessary  to  ac- 
cept either  point  of  view  to  the  exclusion  of  the  other.  Not 
that  we  would  compromise,  but  the  facts  seem  to  warrant  accept- 
ance of  the  reverence  v;hioh  Jesus  held  for  the  relip:ion  of  His 
people  and  the  sincerity  v/ith  which  He  transcended  its  expres- 
sion,   Bundy  indicates  such  a  viev;  v;hcn  ho  says,  "For  both  the 
old  and  the  new  he  sets  the  test  of  validation  in  his  owrn  re- 

li>^lous  experience;    both  must  verify  themselves  for  him 
2 

personally." 

1,  Gore,  SM,  54. 

2,  Bundy,  REL,  58. 
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!•  Jesuc  and  the  Religious  Literature  of  Isroel 
An  examination  of  the  words  of  Jesus  in  the  C^ospels  re- 
veals that  He  was  a  thorough  anc  ardent  student  of  the  reli- 
gious literature  of  His  people.    He  loved  the  books  of  His 
people;    He  lived  in  them;    He  learned  them;  Ho  understood 
them.     In  fact  it  is  believed  by  some  that  Jesus  was  co  depen- 
dent upon  the  Jewish  reli.5ion  that  He  made  no  new  contribu- 
tion.   Scott  indicates  this  v/hen  he  says,  "There  can  no  longer 
be  any  doubt  that  he  was  content  often  to  borrow  his  thoU:?^ht, 
and  even  his  knowledfie ;    and  on  this  .cji'ounci  it  has  been 
ar^ed  that  he  was  in  no  sense  an  ori^^inator  but  only  a  re- 
viser QJid  adapter.     All  that  he  did  v/as  to  tflce  over  v/hat  wfx? 
best  in  existing  morality  anc  present  it  in  simpler  and  mere 
attractive  form."      Althou/^  we  do  not  yield  to  this  position, 
the  ■'^roat  use  of  the  Jewish  literature  by  Jesus  must  be  ac- 

knov7led;i:ed.    Professor  Wemle  says  that  "one  could  compile  a 
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brief  ^^iblical  history  from  the  words  of  Jesus  alone." 

The  following  table  suggests  the  possible  extent  to  which 
thot  statement  is  true.    Here  are  listed  the  number  of  refer- 
ences or  quotations  from  the  Old  Testament  as  found  in  -^atthew, 
Mark  and  Luke.    The  extra-canonical  books  referred  to  are  also 
listed. 


Mt. 

'-<k . 

Mt. 

T^k. 

Lk 

Genesis 

4 

1 

Isaiah 

8 

6 

8 

Kxodus 

12 

4 

7 

Jeremiah 

1 

1 

1 

Leviticus 

6 

1 

1 

Daniel 

6 

6 

6 

TJumbers 

1 

Ho  so  a 

2 

1 

Deuteronomy 

15 

5 

6 

Joel 

1 

1 

1 

PsslL  ras 

10 

5 

4 

^  Tic  ah 

1 

Proverbs 

2 

Zechariah 

1 

1 

1 

1 'cclesiastes 

1 

1 

1 

Malachi 

1 

3.  Scott,  ET,  13. 

4.  Bujidy,  EEL,  14. 


Totals:    Mt.  -  70;    Ilk.  -  39;     Lk.  -  35;     Crrand  Total  -  144. 

Extra-cano  iical  "books:     I  R.nfl  II  Esdras,  Tobit,  Judith, 
Remainder  of  'i^other,  ^Jisdom  of  Solo^'^on,  Ecclesiacticus, 
Baruch,  Song  of  Holy  Children,  History  of  Susanna,  Bel  and 
the  Dra£:on,  Prayer  of  l-annassosa,  ano  I  and  II  ^Taccabees. 

TTot  only  are  many  books  of  the  Old  Testament  included  in 
this  list,  but,  as  Bimdy  says  about  Jesus*  references  to  Scrip- 
ture, they  cover  p-  "surprJLEin£*ly  v;ide  ranre,"  striking-  "thrce- 
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fourths  of  the  nid  Testament  writinf^s."      Jesus  di(?  not  use 
this  literature  for  the  purpose  of  satiofyinf'  His  o\m  beliefs 
or  making  them  conform  or  support  ITis  ar.?niments.    He  v/as  no 
" proof -tcxter."      He  did  not  use  them  like  they  v^ere  usee  by 
followers  of  His  later.    ?:ven  some  of  the  '^qv-  Testament  writers 
did  so.     Jeous'  "method  of  approach  to  the  roli'^ious  literature 
of  his  people  is  as  simple  as  it  is  sincere.    There  is  no 
elaborntc  oxoA^esis,  no  forced  interpretations,  no  wearisome 
warpings,  no  painful  pressing  of  passages  until  they  yield  the 
desired  meaning,  no  subtle  straining  of  the  sense  of  the  text. 
Jesus  did  not  read  his  own  thou^^hts  into  the  Old  Testament 
and  then  read  them  out  again." 

Jesus  read  the  roli^Tious  writings  of  His  people  because 
they  furnished  lirht  ana  stren,f^th  for  rclirq-ious  living.  It 
was  primarily  for  devotional  purposes  that  He  used  them. 
Probably  this  accounts  for  the  f'^ct  that  He  seemod  to  rr^sp 
the  central  reli^^ious  truths  and  significance  of  the  v/ritin^s 
much  more  clearly  than  did  the  scholars  and  te.^chers  of  His 
dajr.     It  is  not  enough  to  study  Scriptures.     If  one  would  find 
thera  nourishment  for  his  soul  he  must  expose  his  soul  to  them. 

5.  Bundy,  REL,  15. 

6.  Ibid. 
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It  v/ould  seen  from  the  Gospel  records  as  if  Josus  did  this. 

"The  Old  Testament  :)layGd  n  prominent  role  in  the  roli- 

s^ious  experiences  of  Jesus;     it  ia  always  an  authoritative 
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element  in  His  reli^rious  consciousness."      Thus  we  find  Hira 
referrinrr  to  the  Scriptures  ^.^hen  His  soul  is  slru^T^'linp^  \vi*h 
some  rToat  problem,    '"Tien  He  must  decide  ""reat  issTias  He 
seeks  the  will  of  God  concerning?  them.  His  mind  produces  the 
heart  of  the  reli^^ious  truths  and  mesr^a^^os  in  v/hich  it  had 
bathed.      "iliis  seems  especially  true  of  the  tv/o  i^rcat  crises 
in  His  life —  His  experience  in  the  wilderness  and  His  ex- 
perience on  the  cross. 

The  three  ansv/ers  to  the  temptations  Jesus  freed  in  the 
wilderness  were    uotations  from  the  Old  Testament.     Kgnin  in 
that  most  intense  and  tryin^"?:  of  all  His  experiences,  on  Cal- 
vary^ Jesus  uttered  two  statements  from  Scripture.     'For  Jesus 
the  Old  Testament  was  a  source  of  relif^ious  triumph  in  the 

q 

severest  strug  les  of  soul." 

Scott  presents  the  idea  thet  Jesus  v;as  even  more  indebted 

to  later  Jewish  thought  than  to  the  Old  Testament.  "For 

nearly  every  one  of  ^he  G-ospel  sayihq's  an  analog  has  been 

discovered,  aomc^times  fanciful,  sometimes  almost  verbrlly 
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exact,  in  the  Eabblnical  literatm^ . "      -As  literature  it  is 

not  comparable,  but  it  reveals  a  hif'^her  norality  than  the 

Old  Testament.    His  form  o^  teachlnf:  reflects  such  iiifluence 

too.    Many  of  the  Habbis  used  parables  in  their  tcaohinr^  in 

the 

Jesus'  6ay.     "In  the  substance  as  v/ell  as  in^vfoi-m  of  ^is 

7.  Bundy,  EEL,  13. 

8.  IbiC,  20. 

9.  Scott,  -IT,  16. 


teaching,  he  'borrowed  from  the  '  n'bbls,  perhaps  to  n  far 
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grostcr  extent  than  we  shall  ever  Icnow." 


S.  JeGus*"Coura.c:e  to  reject" 

Because  Jesus  regarded  His  relip-iouB  lite-  ature  so  hig:hly 

does  not  mean  that  He  v/as  indiscriminate  with  regard  to  it. 

As  we  have  sug?^ested  ahove,  Jesus  was  helped  by  the  reli/^lous 

literature  of  His  nation,  and  devoted  to  it,  hut  Ho  was  not 

limited  by  it.     "Over  against  Hio  devout  dependence  there 

stands  His  sovereign  personal  freedom,  a  freedom  that  has  the 

coura^iie  to  reject  as  v/ell        the  loyalty  to  reproduce  certain 

11 

elements  of  its  piety,"  says  Bundy.        Jesus  read  '^is  Old 
Testanent  critically.    XTot  that  He  might  find  oome  flaws  in 
it,  somothinf*  debatable,  but  because  He  was  searching  for 
the  highest  rsvelations  of  truth  they  iiad  for  Him.    He  did 
not  criticize  from  a  point  of  view  of  histoiy  or  literature 
but  from  the  point  of  view  of  religious  experience. 

For  example,  Jesus  detected  such  incidents  and  attitudes 
toward  Jewish  tradition  and  law  as  expressed  by  "Havid,  when 
he  ate  the  shewbread,  which  was  for  i-eli^?lous  pui-poses  only 
{•.!t.  IP.  ,4;  I  Sara.  21.6),    He  realized  also  that  the  reli^^ious 
leaders  were  meticulous  about  their  food  but  not  always  so 
concerned  about  men^s  hearts  and  minds  (lit.  15.1-20;  f-k.7 .1-215 )  • 
Again,  He  sensed  that  the  Sabbeth  was  kept  only  to  the  letter 
of  the  Law  while  its  spirit  was  violated.    I'ven  the  letter, 
however  was  stretched  to  suit  convenience.    Jesus  felt  the 


).Soott,  BT,  17. 
11.  Bundy,  RiiL,  28. 


c 


11 


Sabbath  should  be  an  aid  to  men  in  religious  livin.^.  Hence 
it  should  be  used  in  any  way  that  would  help  men  to  do  Crod^s 
will  (Mt.  12.5-8;  Itlc.  2.27-8;  TA:.  6.5). 
'  Howc-  ei-,   Tesus  liad  no  particular  difficulty  with  the  Old 

Testament  Law,  but  with  the  tradition.     l^he  Lav/  had  been 
interpreted  by  different  religioutj  loaders  until  each  of  "the 
original  lava  had  becorao  the  basis  for  innumerable  specific 
applications  of  it.    One  could  hardly  loarn  them  all,  to  sny 

nothing  of  trying:  to  "fceep  them.     I*  "^^^  this  tradition  that 

i 

Jesus  opposecU    As  Scott  puts  it,  Jesus  enforced  "scripture 

as  against  tradition,"  but  "what  ho  rejected  was  not,  in  tYe 

last  resort,  the  tradition,  but  the  legal  principle  which 

12 

made  the  trndition  necessary."   "    He  was  interested  in  the 
attitudes  of  men,  Iznoviinc  th'^t  if  they  were  right,  the  details 

i  of  conduct  wo^ild  be  automatically  adejusted, 

1 

VtTiereas  all  Jewish  Laws^sd  been  re>^:arded  as  of  the  s^me 
I  importance,  Jesus  distinguished  between  them  (TTt.  23. 2?) . 

He  recognized  the  deoalOv^nie  as  boinr  basic  and  solely  bindinf^ 

! 

(Mt.  19.17).     In  this  emphasis  Ve  v/as  givinf^  precedence  to 
the  moral  elements  in  the  Law.    It  was  the  non-moral  elements 
v/hich  He  felt  were  over-emphasizod,  such  as  the  ceremonial 
regulations.    In  a  conflict  between  the  Sabbath  law  and  the 
lav;  of  mercy,  for  example,  the  former  must  be  sacrificed 
J       ^  (tvQc.  3.2f.,  L!t.  12.10f.). 

Jesus  even  reduced  the  lews  of  the  :'ecalOt«rue  to  two.  But 

! 

!  these  were  not  new  to  Israel.     'Hie  Rabbinical  schools  had 

12.  Scott,  KT,  32. 
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noted  these  comnanfis  (Dent.  6.5;  I-ov,  19.18),  "but  -Jecua  -as 
the  first  to  roco^ize  their  relative  importance  and  He  made 
them  the  chief  commands  of  all  (Ht.  2Ti  ,7}*7^^Q) .    He  reoo;'^- 
nized  their  all-inclusivenesa .    "It  rover  oocured  ^o  any 
Rabbi  to  challenf^e  the  nocesplty  of  the  thousand  snd  other 
requirements  "because  thoy  could  "be  eriitomizec"  in  tv/o.  r''"esus 
l)0ldly  took  the  view  that  since  the  Law  wa??  comprised  in 
these  primary  injurjctions  all  the  rest  mi^^ht  be  left  aside. 

'Ihus  v;e  come  to  see  how  Jesus  had  the  "coura^^e  to  reject" 
many  of  the  loose  interpretations  in  the  tradition  and  empha- 
sized the  orl^^inal  laws  of  the  prophets.    He  ma^e  the  com- 
mands simple  enough  for  anyone  to  remember  and  yet  binding 
enoigh  to  demand  high  moral  and  spiritual  living.    \:hile  He 
OT)posed  tradition.  He  never  opposed  the  laws  of  the  fathers. 
In  ff^ct  He  advised  revrrenco  to  the  requirements  of  "those 
that  sit  In  Moses'  seat."  {'It.  25. S, 3).     fi.s  Scott  points 
out.  He  was  "unconscious  of  any  quarrel  with  the  T^.w,"  but 

"the  fulfillment  v/hlch  He  ^rave  to  the  Lav;  involved  in  the 

14 

lon^  run  its  dissolution."        This  leefls  us  to  our  next 
consideration. 


-# 
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5.  Jecus,  Fulfiller  of  the  Law 

In  Matthew  5.17-48  wo  find  Jesus*  ansv/cr  to  the  question 

of  the  relntionship  "between  the  new  riv^htoouoness  am?,  the 

old  ■  if:;hteousneso  of  the  Ilosaic  Law,    ^-ore  presents  it  as  a 

two-fold  relationshij; :     it  is  "in  direct  continuity  v/ith 

what  had  fonc  "before  (v. 17-19)  and  It  suporcGces  it,  as 

1 5 

the  coraplete  supersedes  the  incoTiplotc . '        This  ho  c^lls 

the  "divine  principle  of  action":    Ood  vievTs  institutions  or 

persons,  not  by  what  they  are,  but  by  whnt  they  rre  beconinf*. 

"Everythinc:  that  is  raovinri;       the  ri.^ht  direction  is  destined 

in  the  divine  providence  to  reach  its  ^^2lf  il""  mont . " 

Jesras  certainD.^'-  felt  himself  to  be  a  fulfiller  of  t?ic  "^^a"'.'^, 

if  'le  spolce  the  words  recorded  in  Ilatthow  5.17-13  as  follov/s: 

Thirijc  not  thot  T  carao  to  destroy  the  Inw  or  the  prophets 
I  oarae  not  to  destroy/,  but  to  fulfil.    For  verily  T  sfiy 
unto  yoi.  Till  heaven  and  earth  pass  pv/m:;,  one  jot  or 
one  tittle  shall  in  no  wise  pnss  away  from  the  law, 
till  .?11  thin.'^s  be  nccoraplished. 

Streefcor  boliovGS  Matthew  rocoivod  this  section  from  tho 

Jerusalem  Chui*C;i  and  that  It  is  not  an  actual  quotation  fron 
16 

Jesus.        Like  other  passap'es  in  Mntthov;,  this  besrs  the 
marks  of  editorship.    However  Jesus  may  well  have  eaici  such 
words  at  a  time  when  Ills  attitiicle  toward  tho  Law  was  called 
into  question.    Or  it  may  be  that  ""e  precipitated  such  criti- 
cism and  met  it  before  presentin,'^'  the  new  morality  which 
Tilatthew  presents  in  chapter  five.     "In  tho  Oie  Testament  an 

Ideal  is  projected  into  tho  future  by  inspired  men,  ond  in 

17 

Christ  and  His  kingdom  it  is  reallz^rd." 

15.  doro,  SIT,  55. 

16.  Davie s,  ABC,  955a. 

17.  Crore,  S"I,  55. 


p 


4- 


14 


V/e  shall  see  how  this  fulfillment  takes  place  in  the  several 

Instaiices  mentioned  in  the  G^ospol  of  Matthew, 

Jesus  dared  to  contrast  Rla  iuea  of  the  Kint^dora  with  the 

ft  Law  of  Moses.    It  v/as  a  venture  v;hich  we  are  at  a  loss  to 

parallel  in  rno(3ern  life,    "^or  Jesuo  "the  principle  of  love 

18 

is  superior  to  any  code."        Jesus  v/as  more  concerned  about 
the  pttitude  than  He  was  about  the  particular  act  in  question. 

^^egarding  murder:     Jesus  says  (Lit.  5.21-6)  that  ang:er  and 
contempt  are  to  be  avoided  just  as  much  as  the  condemnation 
of  the  Law  for  the  talriri;^  of  life.    Under  the  old  Lpw  murder 
v/as  sin;    under  the  new  Lav/  one  should  feel  that  hate  and 
malice  are  ,just  as  sinful. 

Re?:^ardin^^  adultery:     the  Law  again  condemns  an  act,  but 
Jesus  condemns  the  liistf'al  depire  or  intention  as  bein^r  just 
as  sinful.  {5.?!7-30;  sec  also      ::x.  20.14) 

Rei^arSinf^  divorce:     5.31,32.  (Dt.24.1-4)  Jesus  is  making 
a  plea  here  for  less  selfishness,  more  enduring  patience  and 
more  respect  for  the  personality  of  the  wife  in  question. 
Ho  allows  only  the  extreme  reason  for  divorce,  wheieas  the 
,Jev;ich  Law  was  lax  in  this  re/^rd. 

Regarding  oaths:    Jesus  enjoins  men  to  tell  the  truth. 
The  Law  seemed  to  imply  that  they  need  not  do  so  except  when 
under  oath.     Jesus  condemns  hair-splitting  distinctions  which 
^        were  only  evasions  of  their  oaths.  (5.33-37;  see  pIso 
Mt.  23.16-20;  Lev.  19.12;  -lum.30.2). 


18.  Burton  and  f!a thews,  LC,  102 
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Roravting  revenfre:     there  p.to  two  tjrpes  of  teaching  in 

the  Old.  ToDtanient:    that  vhlch  allov/s  retaliation  (Ex.  PI. 23-5; 

Dt.  19.18-21;  23.5,6;  £5.17-19)  and  that  ••.hich  forbicis  it 

(i:)x.  2S.4,5;  Lev.  19.17,18,3?^-35) .    Ihe  former  is  an  iraprove- 

ment  over  navBi^ery  anil  the  latter  ic  an  improvement  over  the 

former;    however,  "the  Lore  ro quires  not  mofioraiion  in  revcn<r''e, 

19 

but  complete  self-effacement,"        Joeun  is  holding'-  u-  a  hi/^her 
ideal  than  they  have  ever  heard;    He  bids  t>ien  overcome  evil 
with  c^ood.    Ao  E.  Stanley  Jones  put  it,  "The  Jewioh  lav»' 
limited  rcvonge;     Jesus  abolished  it."*^^  (T-Tt.  5.?G-42) 

Regarding  noi/^^-hboro  and  enenios:     the  f'lc  Testament  com- 
mands love  to  noisfhbors  but  permits  hatred  of  enemies 
(Prov.  15.1;  20.^2;  24.^:8,29;     .^.109.    See  also  passaxTcs  in 
re  rovon.'e ) .     Jclais  says,  "Love  your  enemies,  r.nd  pray  for  them 
that  persecTito  you."  {5.4^47) 

In  His  injunction  that  non  shall  be  perfect  as  (Tod  is  per- 
fect (5.48)  JcDUS  tranncend;i  by  far  the  Old  ?cstai;ient  conce^^- 
tions  of  Cro;l»s  love.    Tie  conceives  of  C-od  as  lovin/:  all, 
repentant  an^;  lonropentant  sinners  (7.12  and  L>.  6.?6). 

Thus  v/G  see  in  each  instance  hov.'  Jesus  fulfilled  the  ^^Id 
Testament  TjTiv/.    v.e  r^^prcsentod  the  ideal  tov/nrd  v/hich  the 
prophets  had  boon  moving  but  Tie  tranrjcended  their  hi^rhest 
visions.    'Theroas  they  had  -aid,  "Thus  saith  the  Lord,"  Jesus 
spoke  vd.th  supreme  authority,  "Ye  have  heard  that  it  wassaiS 
to  them  of  old  time..,,.  Vut  I  say  unto  you,"    CroC  hr.d  spo'ren 
in  the  I'osaie  Law  but  here  Jesus  sce:^3  to  bo  rssuninp"  this 

19.  Oore,  SIT,  86. 
SO.  Jones,  CM,  171. 
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authority  for  Ilirnsolf .    "Tho  Law  was  impotent  and  meaningless 

imless  it  could  aomohow  trfinoform  itoelf  into  an  inv/ard  law, 

capatlo  of  controlling^  those  impulses  out  of  v/hich  camo  the 

21 

issuen  of  life."       Let  uo  look  into  this  mattor  of  Jesus  and 
His  conYiction  of  having  authority. 

4.  Jesus,  Mthority  for  the  TTew 

Mt,  7.2Sh-29;  "the  iiultitudes  were  astonished  at  TTis 
teaching:  for  He  taught  as  one  having  authority,  and 
not  as  tho  scri'bc;;^." 

T.Tarlc  1.2?.  :     "And  they  wore  nstoriinhod  at  his  teaching: 
for  He  taught  thera  as  having  authority,  and  not  as 
the  scril^es." 

Luke  4.32:     "an5  they  ^Tero  astonished  ^t  Hl?3  teaching; 
for  His  word  was  v;ith  authority." 

These  records  state  clearly  that  tho  people  recognized 
the  authoritntivoness  in  Jesus*  teaching.    Their  amazement 
came  from  His  manner  of  speaking  as  well  as  from  His  message. 
They  v/ere  not  used  to  such  teaching;    no  wonder  they  were 
astonished  1     The  Rabbinical  teachers  always  guoted  some  great 
Rabbi  or  Decree  of  the  Sanhedrin.    But  not  so,  Jesus.  He 
spoke  from  conviction.    This  fact  gave  Him  more  influence  ,^ust 
in  the  matter  of  speaking.    Even  we  prefer  to  listen  to  some- 
one who  speaks  v/ith  a  deep  sense  of  convicftion. 

Perhaps  there  was  another  contributing  cause  to  their 
astonishment.    Perhaps  they  were  somewhat  surprised  nt  His 

audacity,  for  tCdersheim  points  out  that  "authoritative  teach- 

22 

ing  required  previous  authorization,"'^      This  Jesus  did  not 


21.  Scott,  i5T,  36. 
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havG  for  lie  hfid  never  attonded  Kab"binical  schools,    He  had 
never  been  ;:trantGd  any  special  teaching:  privilefjes.  iTie 
authorities  v/ould  probably  never  have  bothered  TliTi  for  just 
preaching  and  teaching,  but  "authoritatively  to  teach, 
required  other  warrant,"  says  Edersheim.    Thus  it  is  not  sur- 
priaini^  that  they  demanded  to  Know  v/ho  had  (;iven  ITira  authority 
to  teach  as  He  did  (Mt.  21.23;  IQc.11,28;  TJc.20.2).  Jesus 
carefully  dodfjed  their  nuestion  and  we  have  no  other  occasions 
for  Jesus  teaohin.^  about  the  source  of  His  authoritative  power. 
We  must  see  it  in  His  life  as  recorded  in  the  C-ospels. 

As  we  have  already  seen,  Jesus  tested  the  Old  Testament 
and  other  reli^?;ious  literature  by  His  own  relir^iousness . 
Anything:  that  aided  Him  in  understanding  G-od  was  v/elcomcd 
eagerly,  while  tradition  and  law,  as  such,  held  no  interest 
for  Him.    ilvery thine  liad  to  aid  in  the  development  of  a  God- 
like life.    Mo  had  no  time  for  unimportant  things.    He  denlt 
only  with  f ir£;t-ma.":nitude  considerations.    Thus  it  was  that 
traditional  authority  was  not  suf.'^icient  for  Him.    He  v/anted 
better  authority.     It  is  not  surprisineT,  therefore,  that 
"above  all  tradition  he  sets  the  authority  of  pnrsonal 
reli£"ious  experience." 

Jesus  taup^it  v/ith  such  authoritative  power  because  cverj'-- 
thing  He  said  had  been  tested  in  the  fires  of  His  own  religious 
consciousness.    He  did  not  say  He  thoup:ht  thus  and  so,  or  that 
someone  else  thoUi'::ht  this  or  that;    He  only  tau^^ht  that  which 
He  knew.    He  had  experienced  it  all.      Small  v/onder  that  He 

23.  Bundjs  287. 


e'^rippofi  His  herrers  in  tho  spell  of  Ilia  reli^^ious  fervor  I 

Ho  appealed  directly  to  thnir  own  fientjo  of  tnith  and  rij^ht, 

This  v/as  llvlii.-T,  thro'b'binfj?,  vital  stijff  '^e  prosentef.  to  them. 

He  was  doalint""  with.  iTod  ane  ITin  children,    '"'e  co^'ld  oxpoct 

strai^rht 

nothinp"  else  but  that  **ne  spoTce^from  tho  heart  to  the  heart, 

appealinffj:  for  confirmation  sole?/  to  tmth  emd  confidence  ,-- 

24 

the  inner  witness  of  tho  Spirit,^       Even  the  officers,  cent 

to  arrest  ^Tim,  were  over-awod  hy  Hie  tcachinf  •    Hioy  hen  to 

return  to  the  chief  priests  and  j^ariseoE  empty-handed  and 

{^ave  as  their  r-oaoon  for  doinr  so:    "Tever  nan  so  spate," 

tJohn  7.46)    "/hat  n  tF.stimon,y  to  the  anthcrltjr  of  ^esusl 

We  have  called   Tesus  the  ./^nthority  fo5'  the  ''^cv;.     In  what 

then  did  He  hrinr  coniethinr  new?    '"e  could  do  no  better  than 

25 

to  conclude  with  I>eiS9r^irnn*s  statement: 

I  woulc^  c^ay  that  the  ori-^-irjali  ty  of  Jesus  ISf'S  in  T'is 
v;hola  personality,  in  the  peculiar  ener.f^'^  of  His  ex- 
perience of  tho  livinn-  Goc  .     Tt  is  not  -'is  conceptions 
that  are  orii.^inal,  but  His  power;    not  His  formulae, 
but  His  coFif eesions ;     not  ^^is  fiof^fies,  but  Trie  frith; 
not  His  system,  but  His  personality,     i'he  orig;inality 
of  Jesus  lies  in  the  comprehensive  uniquenfss  of  "is 
imier  life;    the  new,  the  epoch-making  thing,  is  Himself. 


24,  Farrar,  I^K,  107. 
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Paradox  II.     llkT>  OF  SOKROV;S— ICiRAlD  OF  JOY 

1.  A  False  Conception 
Want  a  par^idoxl    Jeaus,  v/hom  the  artists  have  represented 
for  centuries  as  "the  man  of  sorrows" —  He,  a  herald  of  ^joy? 
Were  the  artists  wron^^?    Or  the  poets?    For  they  certainly 
have  depicted  Him  as  "acquainted  with  :"Tief ."    "There  are 
many  portrnita  of  Jesus,  but  very  fev/  in  which  He  is  smilin^r. 
Of  course,  even  Jesus  had  His  times  of  joy  and  re, Voicing, 
"but  most  of  the  pictures  of  Him  have  a  sorrowful  expression. 
Look  through  the  art  galleries  and  through  the  hymnals. 
Little  is  there  to  show  Jesus,  a  herald  of  ^oy.    But  "surely 
he  hath  borne  our  ,:criofs,  and  carried  our  sorrows?"  (Tsa.53.4) 
Yes,  and  thus  v/e  have  re^isrded  Him  ever  since —  a  sad,  care- 
v/orn  fra^c^ent  of  a  man,  bowed  dovm  by  the  cp res  and.  sins  of 
the  world* 

To  be  sure  Scripture  tells  us  that  Jesus  did  experience 
sorrow;    that  He  felt  it  deeply.    He  is  oven  quoted  as  saying 
"^ly  soul  is  exceedinr-r  sorrovrful  even  imto  death,"  and  "'Tow  is 
my  soul  troubled;    and  v/hat  shall  I  say?"  {"'Oc,  14,M;  J2-i.12.S7)) 
These  are  true  reflections,  if  not  accurate  records  of  Jesus* 
experience.    A^rain,  He  is  said  to  have  wept  upon  hearinr  of 
the  death  of  Lazarus.    Did  He  have  less  reason  than  wo,  for 
mournin^^  the  loss  of  a  friend?    A£:ain,  we  find  the  story  of 
Him  weepinfj  over  Jerusalem,  and  a  little  later.  His  af:ony  in 
the  Garden.  (Lk.  19.41;    It.  26.36-46;  Ilk,  14.3'!-42;  Lk. 22. 39-46) 

1.  Ka^wa,  F:J,  67. 
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Certainly  thoie  iu  evidence  that  Jeans  experienced  oorj'ow. 

But  Jesiis  v/as  not  predominantly  sad  althou^::h  He  was  full 
of  grief  at  times,    l^ie  artiets  and  poets  were  not  mistaken. 
Put  they  only  saw  one  sjide  of  HimI    Here  is  the  paradox!  Joy 
ana  rorrow  arc  not  alien  emotions.    Iliey  both  come  from  the 
same  capacity  for  feeling,    "ITie  place  whoi'e  ^reat  storms 
arise  lo  the  place  whore  ro-eat  calms  fall.     The  same  capacity 
is  required  hy  both." 

Merrifield  roco^-nizoo  thlo  capacity  in  Jesus  when  He  says, 

"His  nature  ran  the  gamut  of  human  emotions,  from  heart- 
is 

■breaki!^g  a^onjr  to  the  hei,-':hts  of  purest  Joy."      '7o  have  "been 
too  absorbed  in  the  opinion  that  Jesus  v/au  a  'Tan  of  Sorrov/s 
and  have  missed  His  messa/^e  of  good  cheor.     It  is  predominant 
in  His  liviUt-^,  proachin;^  and  teadiing. 

"He  spolcc  of  tho   '!.!iin  of  Sorrows',"  says  :-!atheson,  "Yet 
I  thirilc  the  deepest  note  in  the  soul  of  Jesus  v/as  not  sorrow, 
T^'iit  joy....,  ?7hat  He  missed  in  the  human  was  just  the  presence 
of  -joy.     ^Tature  made  Tlim  slad;    man  mafie  Tiim  grave. ^'^    It  v/as 
to  "'••rins  "fel^G  "£;ood  news"  that  Jesus  "cane  preaching.''    He  came 
as  the  ITorald  of  Joy  to  "prerch  £;lad  tldin^-s  to  the  poor,  to 
heal  the  broken  hearted,  to  preach  deliverance  to  the  captives, 
and  recovery  of  sip^ht  to  the  blind,  to  sot  at  liberty  them 
that  are  bruised. (Isaiah  61.1] 


2,  Fosdick,  iri,  17. 

3,  Morri field,  RJ,  107. 

4,  Mathoson,  SPJ,  Vol.  II,  275 
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2.  Jesus  Answers  Accusations 

The  first  evidence  that  Jesiis  was  a  .joyful  nan,  we  find 

in  the  accuGations  of  ll±3  oneraies.    Only  twice  did  He  ta:k:o 

5 

pains  to  justify  His  conduct.      On  "both  of  these  occasions 

He  v;as  explaining  why  He  and  His  companions  i^rere  so  .joyful. 

The  fii'Lit  occasion  ca.'Tie  when  lie  was  asked  w-iy  He  aiic  His 

Disciples  did  not  fast.  (T.Cc.  2.18,13)^    It  v/an  Vno  custom  of 

the  i^arisoeu  to  fast  every  .'londay  aiid  Thursday  as  regularly 

as  they  ate  at  other  times.     Jesiuj  smswored  t-he  guostion  "by 

usin^;  a  hap:)y  fi-Tare  of  speech.    He  said,  why  should  vre  fast; 

we  are  as  hai:)py  as  a  bridal  party.     Ihis  had  a  more  strilcinf^ 

connotation  to  His  hearers  t?iarj.  it  doeu  to  us.    A  bridal 

party,  amon^?  the  people  of  Israel,  is  exempt  from  fasting. 

John,  the  Baptisaer,  is  recorded  as  usinf^  the  bridal  party, 

also  as  a  fi.TiirG  ox  speech,  to  denote  joy  and  hapjiness. 

(John  .3.29)     This  suTds tantiates  Jesus*  use  of  it  and  indicates 

the  poT)!ilar  attitude  Loward  the  joyous  occasion.  Therefore 

Jesus  tjays  He  and  His  followers  have  no  need  or  desire  for 

fasting.      "And  Jesus  said  unto  them.  Can  the  sons  of  the 
"bride chamber  fast,  while  the  "bricle^'^oom  is  with 
triem:     An  lour  as  they  have  Ihc  Li io^' '-•room  v.'ith 
them,  they  cannot  fast."    Mark  2.19. 

The  second  accusation  was:    "This  man  receiveth  sinners 

and  eatoth  v/ith  them."     (Lk.  15.2)  '     Jesus  says  there  is  no 

{greater  joy  in  the  world  than  that  of  rescuin:^  men  from 

5.  Fosdick,  I.rt,  13. 

6.  "Tonteflori  "believes  "the  substance  of  the  storj'"  mpy  "be 
historical."  The  v/ords  of  Jesus  "may  "be  the  substance 
of  what  ho  said,  but  not  its  form."    Vol.  I,  5B,9. 

7.  Hot  the  samo  incident  as  that  recorded  in  I't.  9.9Q13; 
mz.  2.16,17;     Lk.  5.27-32. 
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purpooeleas,  lonely,  wasted  living  and  helping  them  to 
new,  happy,  abundant  life.  His  happiness  rar-.y,  be  compared 
to  that  of  a  shepherd  who  found  a  Bheep  tho.t  had  strayed 
from  tVie  flock,  or  that  of  a  woman  who  found  a  coin  that 
had  become  lost  in  the  house.  Again,  He  said, such  happiness 
is  like  that  of  a  father,  whose  wayward  son  has  returaed 
home*  This  kind  of  work,  He  says,  makes  the  angele  sing. 

Small  wonder  then  that  Jesus  and  His  uiscioles  were 
happy  I  What  a  pity  that  His  enemies  vould  not  share  in  the 
Joy  which  He  so  gladly  iraparted  to  His  followers. 

3.  Testimony  of  His  Life. 
There  are  other  records    of  Jesus'  life  which  indicate 
that  He  was  a  Joyful  inaja.  He  found  Jov  in  llvinr,  as  a  Son 
of  God,  whom  He  had  learned  to  know  as  a  lovinfj  Father. 
Heej?  Him*.  "These  thingaj pertaining  to  the  love  of  the 
rather  and  oon;  have  I  spfcken  unto  you,  that  my  joy  raay 
be  in  you,  and  that  your  Joy  may  be  made  full,"  Jn.l5.11)» 
Listen    s  «e  prays s  "But  now  I  corae  to  thee;  and  these  thlijgs 
1  speak  in  the  world,  that  they  may  have  ray  Joy  made  full 
in  themselves."  Jn.l7.13)»  Could  such  expressions,  or  rather, 
could  such  assertions  come  frora  the  lips  of  any,  but  a 
Joyful  man? 

Further,  we  are  told  in  John(2,l,2)  that  Jesus  and  His 
Disciples  were  invited  to  a  wedding.  K^e  have  indications 
that  the  weddin:i':s  there  were  Joyous  occasions.  And  one 
doaen't  Invite  people  to  such  a  weddin^j  who  sit  around  with 


gloom;"  exprcoL^iojin  o^.  'heir  faces,     ""he  heat  probably  Icnew 
there  \70u7-ft  be  some  frm  nt  the  pnrty  if  Jesuc  was  there. 
Yes,  Ho  vras  a  Tveleor^ie  .meot.     T}ie  weddiiv?  rf3 corded,  in  -John 
is  probabl-r  not  the  only  one  'o  v/hich  Jejjus  ivp.s  invited.  The 
nmnbcr  of  timer?  thrt  we  find  ITln  n-pQeJcinr,  of  weddirit^^s,  brides 
and  nl"!  thnt  ^/ent  ?jith  then,  vroiild  seen  to  in{?.ier!te  that  He 
was  wel?.  po^up.inted  v.'lth  t>iG  v/nddinrc  of  Kis  C£»y. 

TTotlce  p.lso  the  phrase,  vrhich  Jesus  usod  several  times, 
"Be  of  rt^n^  chor-r."       .  9.?:  14. ?7  (:rk:.G.50;;  Jn.  16. -^S. 
Picture  the  Icincl  of  «^  nn.n  ^vho  ^:oes  no'infi  L;s.yizir:'»  "Cheer  up." 
Docs  he  wear  a  lon.o*  fac'?    T)oes  life  Gcom  to  be  cmshln^  him? 
Of  course  not  I     Jos\is  vrr-s  the  ''rind  of  !^erson  v/ho  v/ent  r^round 
oheerin.o"  the  s?d,  the  lonely,  and  the  s  iffering.  Throtv^hout 
Jesus'  toachin-?:  we  find  thla  liiojmote  of  joy.    The  •:in£^dom  of 
Heaven,  Ho  s'^ys,  is  lllce  "--jomo  tr^r^sure  that  -van  hid  in  a 
field,  and  when  it  was  ^ownd  the  finder  3q16.  all  that  he  had 
to  bu,Y  that  <*ield,  "for  the  1oy  thereof,"  (lit.  13,44) 
In  Marie  (4.16;  nls'>  ^Tt.  1?>.P.0  and  Lv.O.ir)    He  spcafcs  of 
those  i.Tho  hear  the  '^/i-'ood  no?m"  and  ''nti'ai/rhtvray  recci^'e  ifc 
with  ,1oy."    In  the  parable  o-f  the  talontf.:  {?!t,  25.21~Z) 
Jesus  says  to  those  who  v;cre  faithful,  "Enter  thou  into  the 
joy  of  thy  T.orci."     A^ain,  He  tells  then  to  "rejoice  that 
your  names  are  v/rit-^en  in  heaven."     (Lie.  1C.20) 

Certainly  Jesus  vras  interested  in  bringing  happiness  into 
the  lives  of  His  hearers —  the  happiness  v/hich  lie  Himself 
experienced.    How  elre  could  Ho  have  brou^lit  it  to  then? 


.J 


How  could  He  have  said,  "And  ye  nov/  therefore  have  sorrow; 
"but  I  will  seo  you  again,  and  your  heart  shall  re.joice,  aid 
your  ,joy  no  one  taketh  away  from  you."     (Jn.  16. SS)    He  Him- 
self must  have  Icnovm  such  joy  to  "be  able  to  say,  "ask,  and 
ye  shall  receive,  that  youj*  .Joy  may  be  made  full."  {Jn.l6*24b) 
But  not  only  does  Jesus  refer  to  joy.  He  claims  to  have  it 
and  intended  His  followers  to  have  it:    "These  things  have 
I  spoken  unto  you,  that  my  joy  may  be  in  you,  and  that  your 
joy  may  be  made  full."  (Jn.  15.11) 

Jesus  expected  them  to  be  joyful  even  after  He  v/as  no 
lon'\er  with  them,  and  in  spite  of  ^^reat  causes  for  sorrow: 

"Blessed  are  ye  that  weep  now:    for  ye  shall  laugh. 
Blessed  arc  ye,  when  men  shall  hate  you,  and  v/hen 
they  shall  separate  you  from  their  compam^,  and  re- 
proach you,  and  cast  out  your  name  as  evil,  for  the 
Son  of  man*s  sake.    Re.loice  in  that  day,  and  leap 
for  joy:    for  behold,  your  reward  is  r:reat  in  heaven; 
for  in  the  same  manner  6 id  their  fathers  unto  the 
prophets."    Lk.  6.21b-23  (ITt.  5.11,12) 

How  well  they  proved  His  words  is  a  matter  of  history. 

4,  Testimony  of  His  Followers 
In  Acts  (2.46)  we  learn  that  tho  followers  continued 
daily  and  steadfastly  "with  one  accord  in  the  temple,  and 
breaking  broad  at  home,  they  took  their  food  with  gladness 
and  sin^jleness  of  heart."    Again,  we  see  the  Disciples  beaten 
for  speaking  in  the  name  of  Jesus.     "And  they  departed  -^rom 
the  presence  of  the  council,  rejoicing  that  they  \vei*e 
counted  worthy  to  suffer  shame  for  his  name."  'Acts  5.41) 
Look  into  the  prison  at  Philippi.    Paul  and  Silas 
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are  there.  It  is  raldnlt^ht,  but  they    re  praying  and  sing- 
ing praises  unto  God  (A. 16 .25).  Or  read  what  Pp-u1  a  ys 
in  the  letter  he  v  rote  while  in  the  prison  at  Rorae:  **KeJolce 
in  the  Lord  always:  again  I  v/ill  say.  Re joice .**( Phillppians 

There  is  no  douht  about  it;  the  followers  of  Jesus 
experienced  a  Joy  that  transcended  all  external  experiences. 
They  found  a  quality  of  life  in  Jesus  which  insisted  on 
enjoying  life  to  the  full*  Through  them  we  are  led  to  believe 
in  the  Joyfullnesa  of  «^esu8.  They  experienced  such  joy  even 
after  %  had  left  them.  Because  It  was  born  out  in  their 
lives  the  New  Testament  is  the  most  joyful  book  in  the 
world  when  it  might  have  teen  the  most  sorrovjful.  Dr.^osdick 
says, "There  is  enough  trage  :y  in  the  Kew  Testament  to  make 
it  the  saddest  book  in  the  world,  and  i  istead  it  is  the 
joyfullest •**®  He  points  out  that  it  begins  with  Vce  joy 
of  Jesus'  birth  and  ends  In  the  multitude  oiiiging  Hallilujah 
Choruses 


8.  Fosdick,  mi,  19. 
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Paradox  III.     THE  MASTER'S  LIATHEMATICS 


One  cannot  read  lon-^  in  tho  tcachin,^  of  Jesus  "before  he 
comes  upon  some  strange  sentences,         tho  outset  it  r;as  in- 
dicated that  we  v/ould  attempt  to  explain  some  of  these 
statements.    Four  of  them  in  particular  have  forced  them- 
selves into  prominence  by  their  uniqueness  and  recurrence. 
They  are  associated  with  each  other  in  that  they  ■belon:g'  to 
the  same  category,  v/hich,  for  v/ant  of  a  better  terra,  ?/c  have 
chosen  to  call,  "Tlotheraatics."    The  reason  for  the  selection 
of  this  terra,  we  believe,  becomes  more  ap-arent  in  the  pas- 
sages, for  they  sug£^est  strange  reductions  and  increases, 
which  Jesus  seeras  to  have  discovered  in  liie  laws  of  life. 

Important  amon^:  Jesus  ^  principles  for  living  are  service 
^ind  sacrifice.     In  fact  they  are  basic  in  His  philosophy  of 
life.    It  is  not  surprising  therefore  that  we  find  recurring 
through-out  His  teachin.^  statements  or  principles  which  treat 
of  service  and  sacrifice.    But  these  "key^/ords  of  Chrititian 
living  are  more  than  mere  slogans  and  catch-words,  pious 
preachments  and  lofty  ideals:    they  are  to  be  actual,  unre- 
mittingly basal  practices  in   our  human  life  whether  on  a 

1 

minor  or  on  a  ma.^or  scale." 

1.  Finding  by  "^.osing 

The  foremost  of  the  prominent  paradoxes  uttered  by  Jesus 

is  tho  well-known  statement:      "For  whosoever  would  save  his 

life  ohall  lose  it;    and  v/hosever  shall  lose  his  life 
for  my  sake  and  the  gospel's  shall  save  it."    -He.  8.35 

1.  Bundy,  REL,  246. 
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With  very  little  chan^^e  this  statement  occiirs  in  five  other 

places  in  the  Gospels:  Mt.  10,39;  16.25;  Lk.  9.24;  17.33 

ana  John  12.25. 

Ro"binson  points  out  that  the  Groelc  wore''  for  "life"  means 

persoticlity  or  soul,  cominf^  from  the  Jev/ish  word  for  "self," 

2 

as  used  in  the  Old  'i'Gstament .     "Lose,"  he  says  v/as  used  in 
the  sense  of  "lost"  sheep,  coin  and  son  in  Luke,  chapter  15. 
Montefiore  says  thp!t  the  word  for  "lose"  should  "be  better 
trani^lated  "destroy"  or  "sacrifice"  in  the  second  clause. 
He  also  points  out  that  the  Greek  indicates  that  one  v/cw.ld 
"find"  (?/hich  in  Matthew  10,39  replaces  "save")  "lower  sensu- 
ous life"  in  the  first  sense,  but  "higher  spiritual  life"  in 
the  second.     The  former  indicatin/^  a  temporary  quality,  aid 
the  latter  su^^^estim^  eternity.    From  these  su^/?estions  per- 
haps we  could  render  some  such  an  interpretation  as: 
He  who  seeks  his  o\m  life  will  lose  his  soul,  buJ  he 
who  will  sacrifice  his  life  for  me  and  the  gospel 
will  save  his  soul. 
Edersheim  stig-ests  that  "the  raeanin/^  of  the  expression, 
1-08  ing  and  findin^?^  one's  life,  appears  more  markedly  by 
nttending  to  the  tenses  in  the  text:   'He  thr t  found  his  life 
shall  lose  it,  and  he  that  lost  his  life  for  ?Ty  sake  shall 
find  it.'"^    This  indicates  how  personal  a  matter  Jesus  made- 
it.    He  undoubtedly  meant  this  for  His  hearers,  for  it  is 
preceded  by  the  statement,  "If  any  man  would  come  aftor  me 

let  him  deny  himself,  and  take  un  his  cqp?ss  and  follov;  me." 

{!.Tk.8.34) 

2.  Robinson,  ST,  148. 

3.  Montefiore,  SG,  Vol.  II,  154. 

4.  Edersheim,  LTS,  Vol.  I,  651. 
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Some  had  already  dono  it  and  Jo  sua  was  assuring  them  that 
they  wouldn't  "be  the  losers.    On  the  other  hand  He  was  warn- 
ing those  v;ho  sought  "life"  of  the  consequences  of  their 
quest.    Allen  points  out  that  the  cross  in  this  passaf^  "need 
mean  no  more  than  violent  death. ""^     Crucifixion  had  become 

typical  of  violent  death.      {Edersheim  supports  this  vicv/ 
7 

also.  )    But  Jesus  seems  to  be  asking  for  a  loyalty  even  unto 
death,  if  it  be  necessary.    Ke  doesn't  v/ant  half  measures. 
He  "bids  for  a  man's  utter  abandonment  to  His  cause.  (Gardner 
says,  "Christian  experience,  then,  it  would  seem  is  the  liv- 
ing of  one's  self  to  a  painful  personal  death,  a  self-inrno- 

g 

la t ion."      Ifetheson  puts  it  this  way:     "True  sacrifice  rmist 

g 

be  unconscious  of  itself;    must  deny  its  own  existence." 

The  idea  of  the  investment  of  one's  soul  is  at  the  very 
center  of  Jesus'  philosophy  of  life.    It  is  not  surprising 
that  it  is  so  often  quoted  by  the  Oospel  vrriters.  Jesus 
probably  repeated  it  many  times.    "The  best-attested  saying 
of  Jesus  comes  very  close  to  \he  heart  of  His  religion — 
'Anyone  who  comes  to  preserve  his  ovm  life  v/ill  lose  his  s  ul; 
but  any'^one  who  loses  himself  in  the  cause  of  the  gospel  will 
find  himself '."^^    "This  is  the  great  paraflox  of  the  Kingdom 
of  Crod —  a  paradox  which  has  its  symbol  an  analogon  in  nature, 
and  which  has  almost  become  the  lav;  of  progress  of  history: 
that  life  which  has  not  sprung  of  death  abideth  alone,  and  is 
really  death,  and  that  death  is  life."^^    In  the  Crospol  of 
John  we  find  a  statement  in  v/hich  Jesus  reveals  that  He  has 


5.  Allen,  !!T,  182. 

6.  Allen,  ?IT,  116. 

7.  Edershcim,  LTJ,  I  ,  651. 

8.  Gardner,  JSP,  160. 


9.  Ilatheson,  S?J,  II,  47. 

10.  Robinson,  SJ,  148. 

11.  Edershcim,  r.?J,  II,  591. 


discovered  in  nature  lav/s  thnt  operate  in  the  spiritual 

realm  also:  (12.24,25.) 

Verily,  verily  I  say  unto  you,  except  a  f^rain  of 
wheat  fall  into  the  earth  and  die,  it  abideth  "by 
itself  alone;    but  if  it  die,  it  ue^reth  much 
fruit.    He  that  loveth  his  life  loseth  it:  but 
he  that  hateth  his  life  in  this  v/orld  shall  keep 
it  unto  life  eternal. 

It  v/as  this  law  which  revealed  to  Jesus  that  His  path 
lay  alon/r  the  way  of  the  "righteous  servant,"  { Isa, 5.^,11, 12 ) 
who  "poured  out  his  soul  unto  death,"  and  the  way  of  the 
prophets  who  hav   also  given  their  lives  in  such  a  v/ay  (see 
Mt.  23.37;  Lie.  13.34).     In  this  oon^iection  Case  says, 
"History  had  shown  that  they  {the  prophets)  must  be  prepared 
to  meet  rejection  and  defeat,  even  pei^ecution  and  coath, 
v/ithout  losing  confidence  in  the  sanctity  of  their  mission," 
It  was  Jesus'  obedience  to  the  lav/  of  life  issuinf^  from 
death  that  made  it  possible  for  Him  to  sf^y  "I  lay  dov/n  my 
life  for  the  sheep,"  and  "I  have  power  to  lay  it  down,  and 
I  have  power  to  take  it  af^in."  (John  10.15,18.) 

Obviously  this  does  not  mean  that  life  v,'as  merely  a  mar- 
tyrdom.    It  v/as  not  a  principle  of  death  but  of  life.  It 
was  a  principle  by  which  one*s  life  was  directed  tov/ard  a 
goal  rtigardless  of  the  diff icultie^j  that  lay  before  it. 
It  was  in  such  a  loyalty  that  power  for  {^reat  living  was  se- 
cured.   "To  Jesus  the  life  that  lost  itself  in  other  lives, 
in  devotion  to  the  Kin^^idom,  had  discovered  the  secret  of 
great  Hiving:,"  says  ^'osdick. 

12.  Case,   Jesus ,  261. 

13.  Foodick,  MM,  143. 


Because  Jesus  had  discovered  the  secret  and  experienced 
the  power.  He  was  able  to  go  to  the  houBe  of  Lazarus  in 
Bethany  in  spite  of  the  throats  upon  His  life  that  Tie  had 
recently  experienced  there  { -Tohn  11,7,8;  8.59;  10.31)  • 
Again,  vie  learn  that  ''when  the  dnys  were  well-ni^^  ccmc  that 
he  should  l)e  received  up,  he  stedfastly  Bet  his  fnce  to  co 
to  Jeinisalem. (Lie. 9. 51)    Kealizinr'  the  possibilities  that 
lay  ahead,  (for  had  not  the  prophets  experienced  similar 
treatment?)  He  continually  Icept  Kis  face  set  tov.'a.rd  Jerusa- 
lem (Lk.  13.22;  17.11;  18.31;  19.11;23).     It  was  in  a  dis- 
cussion of  these  possibilities  that  Peter  had  loyally  tried 
to  assure  Jesus  that  this  should  never  be  His  fate.  After 
rebu'^inc  Peter,  Jesus  holds  out  the  challent^^e  of  self-efface- 
ment and  the  paradox  that  we  are  considering  (Lit.  16.21-25; 
8.31-35). 

Thus  we  see  that  Jesus  tau{?:ht  whnt  He  had  learned  from 
life  itself.    Here  was  no  ereamin^^;    He  had  experienced, 
therefore  He  could  apenk.    He  presented  them  a  challenge 
which  He  Himself  had  met.    He  had  settled  His  ovm  mind  so 
that  death  itself  could  not  stop  Him  in  His  efforts  to  es- 
tablish the  Kingdom  of  ^od.    Having  "lost"  '^is  own  life  in 
the  cause  of  the  TCin^om  He  "foujid"  His  coul.    Having:  seen 
that  self-effacement  even  to  death  produced  more  abundant 
life.  He  was  able  to  say 

This  is  my  commandment  that  ye  love  one  n nether  even 
as  I  have  loved  you.    G-renter  love  hath  no  man  than 
this,  that  a  man  lay  dovm  his  life  for  his  friends. 

John  15.12,13. 


2,  Exaltation  Throu'^h  Ifumility 
As  indicatod  above  two  of  Josus*  great  avenues  to  charac- 
ter wore  sacrifice  and  service.    The  idea  of  service  has 
been  expressed  by  Jesus  in  a  paradoxical  statement  v/hich  like 
the  preaching  seoms  to  suggest  strange  processes  of  reducing 
and  increasing;    such  are  His  divine  mathematics: 

Whosever  wonld  become  great  among  iron  shall  bo  your 
minister;    and  whosoever  would  be  first  among  you 
shall  be  servant  of  all.     (TTk.  10.43,44) 

By  removing  the  robe  of  respect  and  dignity  and  by  adding 

the  role  of  servant  one  is  to  achieve  greatness  I    TTov/  can 

it  be? 

We  learn  that  the  above  statement  was  made  by  Jesus  after 
a  request  for  places  of  honor  in  His  Kingdom,    His  disciples 
had  not  yet  cau^t  Jesus'  idea  of  the  Kingdom  of  righteous- 
ness that  iniled  men's  hearts  instead  of  a  kingdom  of  power 
and  glory.    "Jesus  called  upon  His  disciples  to  devote  all 
to  the  service  of  others,  not  bocsuse  He  wished  to  subordi- 
nate the  individual  to  the  community,  but  because  He  knew 

that  service  \7as  tho  secret  of  ^growth.    He  taught  men  how  to 
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develop  their  highest  and  best  selves." 

In  keeping  with  this  idea  of  growth,  the  same  past  age  is 
used  in  connection  with  a  symbol  of  this  truth.     Jesus  rofers 
to  tho  teachableness  ant?  growabloness  of  a  child.  {Mt.18.4; 
Lk.  9.48)    His  hearers  are  as  children  in  this  new  Kingdom. 
They  stand  at  the  threshhold  of  a  ncv/  life —    a  life  of  serv- 
ice.   The  Kingdom  will  grow  and  they  as  individuals  shall  grow. 


14.  Robinson,  SJ,  159. 


Associated  with  this  pasnaj^o  {"whosoever  would  be  rrcat 

araon^  you  are  these  words  found  in  T.Tarlc,  10.31: 

"Many  that  are  first  shall  "be  last;    and  the  last  first." 

In  Matthew,  19.30  this  idea  is  used  with  the  parable  of  the 

laborers  in  the  vineyard.    Burton  and  Ila thews  sug'^est  that 

the  parable,  which  is  preceded  and  followed  by  the  statement, 

is  used  to  illustrate  it,  to  show  that  (^od  reserves  for  Hira- 
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self  the  T±(rht  to  Judge  men's  Just  deserts.      However  the 
parallel  passage  naturally  procedin.^  19.30  is  in  the  same  re- 
lation in  Mark.      This  would  seem  to  indicate  that  this  is 
the  proper  connection,  in  which  the  word  "first"  implies  rank 
rather  than  time.    In  Luke,  13.30,  v/e  find  still  different 
mnterial  used  with  it.     In  the  verse  prece^in':!:  (13.29)  we 
find  a  reference  to  "places  in  the  kingdom,"  (Goodspeed) 
Hence,  here  too,  we  m€iy  infer  that  those  v/ho  hold  the  chief 
places  now  shall,  then,  hold  the  least  important  plnccs. 

With  reference  to  the  usa^^o  in  :iark  (10.31,  which  is  simi- 
lar to  ''t.  19.30'    Bartlett  says,  "Oolng  with  what  immediately 
precedes,  it  warns  that  priority  in  time  amonf^  those  who  make 
such  renunciation  as  the  disciples  had,  for  the  oake  of  the 
coming  Kingdom,  is  no  guarantee  of  relative  position  in  the 
final  isi3ues!    so  that  humble  fidelity  in  followin';^  up  the 
initial  sacrifit^^®  is  needful.....  the  maxim  here  seems  to  be 
a  set-off  to,  the  qualification  of,  what  has  Just  been  said: 
»But  many  first  (to  come  forv/ard)  shall  be  last,  and  the  last 
(to  come)  first. '"^^    However  this  does  not  seem  to  fit  the 


15.  Burton  ^-  !Ia thews,  LC,  219 

16,  Bartlett,  m,  300. 
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connection  in  which  we  find  the  expression  used.    Jesus  and 
the  disciples  are  plainly  discussin'T  possessions,  preceding 
Mt.  19.30  and  Mkr.  10.31.     Jesus  has  been  answering  Peter's 
statement  to  the  effect  that  they  hacl  left  all  to  follow  ^Tim, 

Jesus  seems  to  be  saying  in  this  paradox  that  those  who, 
like  the  disciples,  have  sacrificed  many  thinr*s,  homo,  posses- 
sions, and  loved  one^shall  some  day  be  rich  in  these  things 
(i.e.  "first"),  whereas  those  v/ho  are  now  "first"  in  these  re- 
spects shall  be  "last"  or  least  wealthy.    It  is  the  idea  that 
sacrifice  yields  returns  that  are  far  greater  than  the  things 
one  has  denied  himself.    This  is  brought  out  also  in  Jesus' 
reply  to  the  rich  young  prince,  to  whom  Jesus  promises'^treas- 
ure  in  heaven."  (Mt.  19. SI;  Ilk.  10.21;  Lk.  18.22)  Therefore 
the  paradox  is  caused  by  reference  to  tv/o  different  sets  of 
values.    Ranking  high  in  the  gamut  of  things,  men  hold  dear, 
ranks  very  low  in  the  scale  of  '^ingdora  values.    The  first 
among  men  shall  be  last  In  fj-od's  Kingdom,  but  those  who  serve, 
the  least  among  men,  shall  be  in  the  first  ranks  of  the 
Kingdom. 

Jesus  had  pointed  out,  how  in  the  heathen  order  of  things 

those  in  authority  took  advantage  of  their  positions.  The 

Jews  ha6  occasion  to  feel  the  authority  of  the  "rulers  of  the 
Grentiles,"  (l.Tk.  10.42)  for  the  Roman  governors  always  nadc 

their  presence  and  authority  in  the  land  definitely  felt.  But 

Roman  laws  were  not  to  be  their  example  nor  were  the  "heavy 

burdens"  imposed  bj  the  scribes  and  Pharisees.    lit.  23.1-12. 


16.  Bartlett,  ?IK,  300 
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"The  T,rvr  bf  the  Kingdom    as  repeatedly  tau'";ht  (ahove-men- 
tioned)    V/51S  the  opposite.    As  re^mrSed  ainc,  they  wsre  to 
seek. the  greatnesfc;  of  service;  and  as  re^^erded  that  ^oknovj- 
le&gfnent  would  come  from  Crod,  it  would  "be  the  exultntion  of 
huniliation.""^"' 

Again  v/e  find  n  paradoxical  statement  hrin.^^int^  out  the 
same  sirans^e  proposition  of  achieving  somethin,":  "by  i^oring 
it.    "For  everyone  thnt  exalteth  himself  shf  11  be  hiimhlea; 
find  he  that  humbleth  hlmoelf  uhall  bo  exalted."  (Lie.  14.11; 
Mt.  ^3.14;  Lk.  13.14).     In  t he  first  record  of  the  story, 
Jesus  sug-'osts  sitting  in  the  lov/liest  plnoe  at  p  banquet. 
If  you  are  deserving  of  a  better  place  you  will  get  it  along 
with  the  respect  of  all  present,  "hererss  you  '-fill  bo  embar- 
rassed and  los'j  their  respect  if  you  try  to  assume  n  worthier 
person's  seat. 

Luke  gives  us  another  of  Jesus'  examples  of         value  of 

h^iraility.    This  is  even  of  ^r^eater  significance  thL.r  the 

other  for  hero  we  are  told  of  efforts  to  -^-aln  the  favor  of 

G-od.     Jesus  says  th^t  a  proud  spirit  that  is  already  exalted 

can  reooive  no  justification  ffora  G-oa  ,  but  a  h;imblo  spirit 

will  bo  exalted  by  the  grace  of  ^'od.    Therefore  Jesus  "exnlts 

self-abnorration  to    a    supi^erae  place  among  th:  virtues,  and 

stresses  h-imility  until  it  fatally  releases  the  springs  of 
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personal  ambition  and  arr-^sts  personal  self-a8£;ertlon. 


17.  lidersheim.  Vol.  II., 410. 

18.  Gardnea ,  JSP,  161. 
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3.  Kict  Which  He  Hath 

A  third  instance  of  Jecus*  nystem  of  divine  mathematics 

occurs  twice  In  Matthe'^'  and  LuTce  and  once  in  Merle. 

I  say  unto  you  that  unto  every  one  that  hath  shall 
be  piiven;    and  from  him  that  hath  not,  even  that 
which  he  hath  ("seemeth  to  hrve"  Lk.2.18)  shall  he 
taken  away  from  him.    Lie.  19.26  and  J!k.  4.25. 

Matthew  adcs  "and  he  shall  have  abundance''  t(Xthe  first 

clause,  15.12  and  25.29.      But  it  is  the  second  clause  that 

gives  us  the  paradox,     '^ur  system  of  mathematics  will  not 

permit  us  to  subtract  from  zero,  and  if  v/e  could  v-  would 

still  have  nothing.    But  Jesus  is  thinking  in  spiritual  sub 

traction.    He  is  not  dealing  in  figures;  He  is  cealin^T  i-Q 

human  personality. 

Bartlott  su^ests  that  "the  context  in  the  maxim  occurs 

in  Mt.  25.29,  Lk.19.26,  dealin,!;^  as  it  doers  v/ith  faithful 
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use  of  ''iftu,  is  perhaps  the  ori^«^innl  one."    Hatthev;  first 

uses  it  (13.12)  as  part  of  Jesuy'  ansv/er  to  the  Disciples 

who  had  asked  v/hy  He  tau£^ht  the  people  In  parables.  In 

both  10c.  4.25  and  Lk.  8.18  it  follows  the  statement  that  a 

man  doesn't  cover  up  r  lamp.    Bartlett  says  of  this  pfssa^^e 

True  use  of  the  gift  of  light,  in  loyal  conduct,  leads  to 
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larger  insi'^ht,  v/hile  by  neglect  all  is  forfeited." 

In  the  parable  of  the  talents  (Mt.  25.1-13)  Jesus  illus- 
trated the  ide^s  which  Ho  packed  into  the  principle  under 
consideration.     He  is  showlnf^  that  talents^ used,  inc re nse  in 
grerftness,  whereas  unused  talents  deteilorate.    But  trick 
says  "The  universe  is  p'lazin^^ly  finiltful  for  talents. 

19.  Bartlett,  m,  168. 
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In  a  few  years  five  can  "bocome  ton.    It  imiltiplios  talents 
as  a  harvest  lYiultiplioG  seoda.    On  the  other  hanfl,  the  uni- 
verse is  amazin^;!^  fatal    for  talents.    If  ne/^lected,  they 
vanish!    Hiding  them  in  the  ground  will  not  save  thorn,  thoy 
rot  I    Power  used  with  discretion  and  adventure  is  increased 
power;    pov/er  left  starTiant  is  soizecl  v/ith  paralysis,  'Take 
the  talent  from  him  and  !<?:ive  it  to  him  that  hath  ton.'"^^ 
According  to  J.  TTewton  Davics  "modern  psychology  has  amply 
verified  this  teachin-^."^^ 

The  parable  in  Liike  (19.11-27)  is  thought  by  some  to  be  a 
different  version  of  the  same  illustration.    Ilubbarci  distin- 
guishes  them  clearly,  almost  convincingly.  "      However  our 
concern  lies  in  the  connection  with  verse  26,  quoted  above. 

The  parable  reveals  thnt  "the  best  v/ith  what  you  have,   

is  the  divine  requirement  for  all  alike  Faithfulness, 

desire,  purpose,  these  are  the  units  of  measurement  that 
24 

G-od  uses."       Edersheim  speaks  of  verso  26,  in  which  the  prin- 
ciple of  the  parable  is  presented,  as  follows:     "'^lot  a  cjTiical 
rule  this  but  such  as  the  world,  in  its  selfishness  or  v/orship 
of  success,  caricatures  it;    nor  the  worship  of  superior  force; 
but  this,  thrt  "aithful  use  for  G-od  of  every  capacity  will 
ever  open  fresh  opportunities  in  proportion  as  the  old  ones 

have  be(3n  used,  while  spiritual  unprofitableness  must  ond  in 
utter  loss  even  of  thnt  which,  however  humble,  might  have 
been  used  at  one  time  or  another,  for  God  nnci  for  good."^^ 


21.  But trick,  PJ,  248. 

22.  J.  "Tcv/ton  Davics,  ABC,  992. 

23.  '\ibbard,  TJP,  192-3. 


24.  Hubbard,  TJP,  195. 

25.  Kdershcim,  LTJ,  Vol.  II, 
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It  appears  therefore  that  the  teaching  in  the  paradox  may 
be  explained  in  higher  than  physical  terms,    Possossions  docs 
not  mean  ownership  only,  but  incorpor.ntion  into  one^o  life. 
It  is  as  one  tries  to  serve  Crod,  however  insi^'piif icantly , 
that  the  effort  is  made  to  bear  fruit  in  such  a  way  thnt  both 
the  recipient  and  the  benefactor  are  holped.    The  exercise  of 
a  talent  or  virtue  {jives  strength  for  oven  rreater  service. 
In  a  possible  reference  to  the  same  idea,  Jesus  aceordin.-^  to 
John's  Gospel,  says  "Every  branch  in  me  thr-t  beareth  not 
fruit  he  talceth  away:    anf  every  branch  that  beareth  fruit, 
he  purfceth  it,  thnt  it  may  bring  forth  more  frait,"  John  li5.2 

This  like  all  Jesus'  teaching,  had  passed  through  the 
fires  of  personal  testing.    Jesus  had  from  the  beginning 
relinquished  the  idea  of  .  reatness  and  power  in  the  recog- 
nized uses  of  these  terms.     ('It.  4.10;  Lk.4.8)    He  had  deter- 
mined to  serve  only  the  Lord.    His  whole  life,  as  presented 
in  the  Gospels,  indicates  how  v/ell  He  cid  it  and  exemplified 
what  He  tried  to  teach  them  of  service v    Even  during  the  most 
uncertain  of  times,  when  storm-clouds  loomed  over-head,  Jesus 
was  concerned  about  giving  them  the  idea.    He  performed  that 
beautiful  sj,Tnbol  of  service,  namely  the  v/ashing  of  the  feet 
of  the  disciples.  (John  13.4-15)     In  His  last  public  seri'-ice 
to  them  in  the  group  He  exalted  Himself  by  humbling  Himself. 
In  order  to  be  "great"  among  them  He  became  a  servant  to  them 
in  order  that  His  great  life  and  teachings  of  service  mi.^ht 
remain  with  them. 


Finally  after  a  life  in  which  He  continuously  exemplified 
exaltntion  throu-^h  hvjnility  and  so  c^^eatly  illustrated  how 
one  is  to  use  "thnt  which  he  hath,"    Josu^  fulfilled  His  own 
teaching:  to  the  uttermost,  which  demanded  a  man's  life. 
He  had  fulfilled  it  in  its  lesser  significance  throughout 
life  in  that  He  continually  denied  Himself  of  all  the  thin^^s 
He  bade  His  disciples  deny  themselves.    Then  at  the  last  TTe 
voluntarily  walked  the  path  of  God's  will  as  He  saw  it,  even 
unto  death.    Perhaps  some  of  His  teachings  have  "been  colored 
by  this  fact  but  that  is  unimportant,  for  His  example  chal- 
lenges us  v/ith  the  supreme  sacrifice  anf  His  teachings  could 
do  no  lGct"5,    Tlierefore  one  may  be  assured  that  if  ho  lose 
his  life  in  Jesus'  cause  he  will  thereby  find  or  save  it. 


Paradox  IV.    LOVE  YOUB  EMPTIES 


Jesus  presented  an  attitude  to  be  assumed  toward  one*s 
enomiea,  v/hich  transeoncied  the  old  "^nxr.     It  was  in  this  con- 
nection that  He  >r|;ave  the  paradoxical  admonition,  "Love  your 
enemies."    One  immooiately  recoils  at  this,  for  it  seoras 
practically  impossible.    An  enem,y  is  one  i-Tho  is  hated  and  who 
hates  you.    Love  }iim?    That  is  exactly  what  eTesus  is  recorded 
to  have  said. 

1.  Old  Testament  Teaching' 

If  these  words  strike  us  forcibly  v/hat  mist  have  "been  the 
effect  on  Jesus*  hearers?    "The  usual  Jewish  criticism  of  the 
injunction  *Love  your  enemies*  is  that  it  is  paradoxical, 
impracticable,  and  absurd.    One  soldora  opens  a  Jevrish  book  or 
pamphlet  which  deals  with  Jesus  or  the  'Tev/  '-i^estamont  v/ithout 
findin,^  this  criticism."^    For  centuries  the  Jews  had  con- 
tended v;ith  their  enemies  for  the  possession  of  the  land  of 
Canaan.    After  the  exiles  of  597  and  586  B.C.  they  were  con- 
tinually smartin*^  ixnder  forei^^n  domination,  even  to  Josus*  day. 
Is  it  any  wonder  that  their  religious  laws  make  provisions 
for  this  deeply  entrenched  consciousness  of  enemies,  ?;ho  were 
hated  and  feared? 

Consequently  Jesiis,  v:ho  studied  His  scriptures  diligently, 

came  upon  such  teachinf^s  as: 

Thou  Shalt  not  take  vonr-eance,  nor  "bear  any  grudge  a^jainst 
the  children  of  thy  people;    but  thou  shalt  iove  thy 
neighbor  as  thyself:     I  am  Jehovah.     {Lev.  19.13) 

Vengeance  is  mine,  and  recompense.     (Deut.  32.35a) 
1.  riontefiore,  SO,  Vol.  II,  85. 


{Seo  also  Prov.  15.1;  20. S2;  24.28,9;    Deit.  23.5,6;  25.17-19; 
and  Psalm  109)    Here  lo  no  restraint  upon  a  Jew's  hntrefi  of 
his  enemies,  only  upon  his  o\m  kind  and  upon  his  nei.^'hbors. 
Buiidy  points  out  that  "Jesus'  word  'Hf\te  thine  enemy* 
ascribed  to  tradition  "by  Him,  is  not  found  in  the  old  Testa- 
ment as  a  opeciflo  statement,  but  exists  as  an  actual  atti- 
tude  in  the  imprecatory  Psalms."      V'c  have  another  indication 
of  this  attitude  to  verif^r  Jesus'  statement.    Joaephus,  the 
historian,  v;ho  lived  in  the  Firbt  Centurjr,  bom  37-38  A.D,, 

says  that  the  Jews  were  "men  haters,"  "a  wicked  nation,  ex- 
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elusive,  uncongenial,  hostile   to  all  men."  Tlicklera 

seems  to  char^  this  spirit  to  their  religion,  when  he  says, 
"Hatred  of  the  forei^fner  had  become  n  national  anc  reli/?ious 
duty;    anc  it  is  to  this  notional  attitude  towf?rds  them  of 
other  nations  thot  the  principal,  'Love  your  enemies'  would  be 
understood  as  primarily  addressed."^ 

2.  Textual  Critielsm 
Itontefiore  rofiitos  the  prevalent  idea  that  this  statement 
refers  to  the  national  enemies  of  Israel,  v/hen  he  says,  "  .'lie 
real  difficulty  is  that  in  the  Sermon  and  in  this  passage 
Jesus  v/as  thinkin.^  and  speaking  of  personal  and  private  ene- 
mies,  not  of  public  anc  national  ones."      He  rises  to  the 
defense  of  Pabbinioal  teaching,  char^^in^-;  scholars  with  error 
in  interpretiUi*?  this  pos^af^  of  "Tatthev;.    -e  shall  concern 

ourselves  only  v/ith  th^it  section  of  his  treatment  that  will 
bear  on  the  interpretation  of  the  passar^  and  not  on  his 

2.  Biindy,  RiSL,  29. 

3.  Micklem,  MT,  51. 

4.  ITicklem    "^^T  51. 

sl  Montof lore,  *sa.  Vol.  II,  79.    Followin'^  dlscusfdon,  76-92. 
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supMort  of  the  Rabbinical  torching,     Ve  shall  however  t  -j  to 

pre  cent  his  views  on  the  Matter  fairly  regarfllost^  of  our  oxm 

interpretation. 

In  the  first  place  i  '-onteiTiorG  r-ttaclcs  ^'t.  5,4?  bo  cause 

"Thoti  Shalt  hnte  thine  enemy  '  in    nowhere  ordered  in  the 

Pentateuch."      But  ho  does  concede  that  even  if  ttiese  notCs 

"are  not  toxtually  found  in  the  Pentntoiich  or  '/o  trie  "Tobrev; 

Bihle  or  in  the  Talmud,  the  oquivalerit  of  J  t  is^  f  ouno ,  and 

that  the  spirit  of  it  rales  and  roignn  there."    However,  he 

advissed  earn,  pr,  this  po  nt,  in  distin^niirjhin^-^  between  tlie 

attitudes  of  the  Jev/  to  Jev7s  end  to  non-Jews, 

"As  rcf^ards  pri  -atci  enemies,  the  best  teaching  of  the 

Kabbis  is  not  in  spirit  op:-)osed  to,  or  mililce,  the  teaching 

of  Jcsu:;.  "    He  SRys  ^fesus  expresses  it  :  ;ore  ent-iusiastical  ly 

and  with  gj'eator  inspiration  but  that  "it  vould  be  utterly 

false  to  say  that  the  Urbbis  tautS'ht  a  man  to  hate  his  privr'te 
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and  personal  enemies."      Provei-bs  ?,f),Sl-2Sa  indicates  any- 

thing  but  an  attitude  of  hatred; 

If  thine  enemy  be  hun::ry,  ^ive  him  bread  to  est;    ai  0  if 
he  be  thirsty,  .-^ive  him  "ater  to  drin>:;     for  th-;:.  v/ilt 
heap  coals  of  fire  upon  his  head. 

Professor  Box  says,  "The  whole  elpuse  "i!hou  shalt  love  thy 
nei£jhbor  and  hnte  thine  CTnemy'  ele8,rly  has  in  view  some  cur- 
rent scribal    n^orpretation.     This  is  more  particularly  rep- 
resented by  tho  additional  words  'and  hate  thine  enemy.' 
These  vrords  certainly  do  not  correctly  represent  the  later 
Kabbinical  teachin.^.    They  prob-^bly  do,  however,  le fleet  the 

6.  Montefiore,  SG,  Vol.  IT,  77. 

7.  Montefiore,  SQ,  Vol.  II,  78. 

8*  Compare  rofGrcnccui  top  of  prcivious  ppr^o. 
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the  spirit  of  sorao  ooiitemporary  S'fiaiTinialtos ,  v^ho  wore  fanati- 
cal and  l3i,':otod  in  fcheir  nttitudos  tv/oarc^s  oppononts,  anc 

later  toolc  the  lead  .  ith  the  !"-ealots  in  uncom  romisiiig  fixio 
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pf'ssion^'tc  hfi '.red  of  Home. 

As  to  the  ?^tti tilde  of  tho  Je'-'o  toward  {rent ilea,  jTontefioiR 

readily  QnoxL^h  admits  or  oven  contends  th^t  there  -ms  roal 

hatred,    'insmien  of  the  Je^'S  were  occopted  as  onernies  of 

God  onfi  >\'ere,   ^-heroforo,  hatred  with  reli^^ioua  fervor. 

Deuteronomy  20.1G,17a  indieabca  this  cloarly:"^^ 

But  of  the  cliies  of  these  people j,  that  Jehovah  thy 
God  rivoth  thoo  for  an  iJiIieritance ,  thou  shalt  save 
alive  nothln.^  th-t  iDrenthoth;    Imt  thon  shp.lt  utterly 
destroy  them  

Since  there  was  such  a  hatred  of  the  ,;;^ent ilos ,  'ontefioi-e 

"believes  that  Jesus  would  probal^ly  have  specified  pontiles 
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had  He  mcjsiit  them,  rather  than  'enemies'. 

He  even  declares  thrt  JesuL'  r!"imself  did  not  live  up  to 
His  admonition  to  love  one's  onomies:    "But  the  really 
painful  part  of  the  matler  is  that  *  von  as  re^^rds  personal 
and  pi'ivrte  onomies  there  ic  I  ttle  trace  on  tho  p«^.rt  of 
Jesus  "Aitit  He  practiced  v/hfit  Tie  preached,    nf  love  to^-.-trds 
the  Pharisees  and  Fab^ls  who  opposed  Him  there  is  no  trace. 
Tier  tie  Fis  diuciples  ever  intorprot  the  loving  of  enemies 
to  mean  inoie  than  private  enemies." 

"Did  Jeous  ever  pray  -!"or         onerales?    His  Jewich  enonios 
were  the  niariseos  •"•nd  Knb"bls.     For  them  He     i::;  iEver  ro- 
cordec  to  have  utlerecl  ar^  prayer.     Tho  famous  passa.r;e  in 
T^Tike  is  of  doubtful  authenticity,  ana  probably 

9*  Montefiore,  SQ.  Vol.  II.  79. 

10.  :oc  ilao  Ot.  ^?>.6,  .?0.ir-in;  25.17-5;  Tfal.1.55;  Ps. 127. 7-9. 

11.  Montefiore,  SG,  Vol.  II,  79. 


refers  to  the  Roman  soldiers.    But  Stephen  (Acts  7.60)  prays 
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for  those  who  slay  him." 

Dr.  iischelbacher  criticizes  Harnaclc's  I'^ssence  of  Christi- 
anity, as  follows:     "'Hie  Jev/ish  law  en.joined  help  and  aid  to 

be  j'^iven  to  our  enemies  when  in  need  But  Judaism  has 

not  ordered  us  to  love  our  enemies.    It  has  roii^arded  such  a 
command  as  unfulf illable .    It  has  considered  that  the  emotion 

of  love  towards  those  who  curse,  hnte,  revile,  and  seek  to 
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destroy  us  is  impossible,'' 

Finally  Montefioro  says  that  it  is  probable  that  Jesus 

never  uttered  the  questionable  words,  that  they  may  be  an 

interpretation.    Tie  does  say  that  "Jesus  may  have  said,  'The 

Law  says.  Love  your  neif;hbour,  and  T  tell  you  that  this  com- 
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mandmont  really  includes  the  bidding  to  love  your  enemy;" 
He  also  points  out  that  Luke  has  no  such  scheme  of  antithesis 
which  'vlatthow  presents.    A^rain,  he  says,  "Jesus  never  dis- 
tinctly teaches  that  'neighbour'  is  to  mean  'fellow-men'  and 

not  merely  'fellow-Israelite*,  except  in  the  parable  of  the 

15 

^ood  Samaritan.        To  this  he  adds  that   'Samaritan"  is  prob- 
ably a  "later  insertion." 

Wellhausen  says  that  what  Jesus  meant  by  lovinfc  your  ene- 
mies is  to  "desire  their  well-bein^^" :     "do  ^ood  to  them"; 
"pray  for  their  salvation."    It  does  not  mean:    "Feel  for 
them  nn  emotion  such  as  you  fee""  for  your  wife,  your  sister, 
or  your  father."    It  does  not  mean  as  strong  an  affection  as 
our  v/ora  love . 


12.  Montefiore,  sa,  Vol.  II,  81.         15.  lb id., 84. 

13.  Ibid.,  86.  16.  Ibid., 80. 

14.  Ibid.,  80. 
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Hnvinfj  restricted  Jesnrs'  anflienoe,  ?.Tontof lore  proes  on  to 
interpret  the  word.    Ho  aays  Jerras  ''idealizes:  h io  ^llled 
with  enthnjjiaan.    Ho  generalizGo,  and  he  rivets  attention 
by  his  brief,  fine  .^onoralizRtion.    '-Te  mef.na  that  active  an2 

helpful  love  mist  know  no  limits    It  nvcut  look  for  no 

rewnrd  except  from  G^od  'Ve  must  never  avoi?.  the  chnnoe 

of  doinf^  a  ^rood  turn  to  the  mpn  who  hsten  us  3Jid  han  cone  r,,s 
nn  evil  turn.    ^'«e  "lUst  rather  oven  seeTc  outthe  cha.nc<^"  for 
good,  and  conquer  hatred  ty  love.  ' 

2.  I;)valuation 

After  such  £;reat  effort  to  oorveot  prevalent  th (.n\ln.'^  on 
the  pas.  af-o  in  question,  it  doea  not  seen  to  us  as  if  'lonte- 
fiorc  hajj  estj'.'hlished  that  v/hioh  ho  go  zealouely  ("efondo. 
He  docii  not  ofl!er  convinoinj  evidence  about  the  authenticity 
of  the  passa.^^  at  v/hio}i  he  rebels  ao  furioufily.    It  ;  oens  as 
if  he  loses  his  balance  in,  justly,  tryin>^  to  cori-ect  "aul  ty 
thinking  about  "rabbinical  religious  tenchinf3. 

We  believe  the  Jewish  attitude,  as  representee  by  '^onto- 
fiore  and  Dr.  r^soheibacher ,  is  mistalcen  -A'ith  respect  to 
power  of  love.     ITiey  au^;f^^ost  that  love  is  impossiblo,  ror 
exanple,  toward  n  soldier,  by  one  .''ho  ?iad  seen  hi&  loved 
ones  slain  by  the  sol5ie3:-.    ''.'e  believe   Lhat  love  is  j:osj;i>ls  . 
The  possibility  hov/ever  cooa  not  remove  ihe  difficulty  of  the 
lovinr-    i-r.  i'os^iclc  tells  a  story  which  substantiates  this 
view,  that  it  is  possible  .     It  ccme  irora  an  Armenian  ilvl 

17.  Montefiore,  SO,  Vol.  II,  87. 


who  hnc'  come  to  /■merlo'^.  whore  nho  tola  11.     It    is  pre- 
sented sll'^htly  corifionsefi  from  Dr.  Foadic3c*s  tellini^:'  of  it 
in  '".Hvelve  '^osts  cf  Chnroctor .  ~ 

3)urlnf  the  Armenian  ^^trocltios  n  -rirl  ritnosi-cd  ^he 
sl-iyin';  of  her  brother  by  a  lurlc,  rnd  hnroly  escaped 
''  Orself.     T.r  ter  vrhile  cornpell  cd  to  sevvo        p.  mirse 
she  reoo^;^n;lzed  one  of  her  petionts  as  he3:  brother's 
slayer,    He  '-as  rorlonsly  ill,  £;o  thrt  slight  "riv'^t- 
tcmtion  v/oula  he  fatal.    After  an  inwaad  strug"''lo 
she  rmrscd  hlT!  haelc  to  hor^lth,     "ne  dr.y  he  cBlre(3  her 
why  ahe  liad  not  lot  him  die.  "Docpusey  she  saic ,  "I 
ejn  a  foil  over  of  ^'I.ti  v/ho  erid  'T.ove  yorr  enoriiec 
and  60  them  '•ood.'" 

Dr.  E.  Stanley  Jones  also  believes  that  such  love  is  pos 

siblo.    In  Tlie  Whilst  of  the  Tiou2it.  dincassin.^  r'stthow 

5.38-43,  he  says,  "This  refusal  to  retaliate,  the  turning 

of  the  other  cheek,  pnd  the  lovine*  of  one's  enemies  are  the 

center  of  the  'vholc.    Tf  this  principle  is  not  v/orkable , 

then  the  heart  of  tho  oennan  does  rot  beat —  it  is  a  csrcon 

a  dead  body  of  doctrine."    He  terms  this  principle  as 

"active  resistance  on  a  higher  level,"    For  hirn  it  "reveals 

nettling  but  strength,"  whereas  passive  resisti^noe  "may 
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reveal  nothing  but  weakness." 

Dr.  Jones  further  says  that  Jesus  v-es  in  "morfl  conynand" 
while  021  the  cross,  "Instead  of  aokin^:;  for  mercy  rt  the 
handLs  of  the  mob,  he  coni;-iencls  them  to  mercy  nt  the  hands  of 
the  Father. "'^^  As  ^ve  have  seen,  ''ontefiort;  points  out  the 
doubtful  authenticity  of  thio  ''sayin/^"  {tv.?;?.S4l.  However 
he  6oes  aclmo-' Tie d.-^e  that  Stephen  said  somothiir^  very  ninllr.] 
(Acts  7,60)  v'hen  he  was  bein.^  stoned  to  Ceath.  '"his  admis- 
sion, we  believe,  rather  effectively  refutes  his  ovm  aM 

13.  ftsF'oc  Irtion  i'ress,  192?),  p. 166. 

19.  Jones,  CM,  173. 

20.  Jones,  CM,  174. 


the  Javrish  attitudes  on  thia  v/hole  question. 

As  a  coramcntator  "ilontefiore  is  lirnitet'.  to  hit,  text  cf 
necessity,  but  Tor  us,  the  important  thinr  is  not  tho  authen- 
ticity of  the  v.'ordG  of  Jesus  "birb  of  hip  nplr.1t,    '^"ven  if  He 
did  not  UGO  the  v/oxds,  if  Hiv,  influence  on  another  life 
ennabled  h'm  to  achieve  this  eKpei^ience  of  lovir>.'^  his  cncnles, 
the  conclusion  can  harctly  be  ovoided  that  there  was  something 
in  Jesus  that  carried  the  spirit  and  power  of  love  for  encraios. 
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Paradox  V.     THE  KINGDOM  OF  GOD 


The  ideas  of  Jogus  relative  to  the  ■'^ingdora  of  God  permeate 
the  records  of  Ills  whole  life  and  teachin^'^'c  •    General  refer- 
ences to  the  kingdom  ha\m  "been  found  as  follows : 

Matthew  49;  Mark  17;  Lu3ce  37. 

Kingdom  of  God  references  are : 

Tfetthew  5:  Mark  15;  Lxike  32. 

Kingdom  of  TIenven  references  are: 

Matthew  27 » 

There  may  be  some  duplication  in  these  fl.5areB,  although 
this  has  been  avoided  as  mu.ch  as  possible.    However,  their 
importance  lies  In  the  fact  that  they  indicate  just  how 
closely  the  kin^^dom  idea  is  associated  with  Jesus.    It  is  an 
indication  how  greatly  Tlis  u^e  of  the  term  influenced  the  nen 
who  took  a  part  in  preserving  the  written  records  of  His  life. 

We  also  find  use  of  the  term  "kingdom"  throughout  the  TTew 
Testament,    In  ei.'^htoen  books,  outside  of  the  Synoptic  Gospels 
we  find  at  least  thirty-four  references  to  the  kingdom,  TTore 
specifically,  there  are  sixteen  references  to  the  Kin^fom  of 
God  and  eighteen  t^eneral  references, 

Naturally,  a  ,^reat  many  questions  are  raised  in  our  minds 
about  this  term  that  has  en,1oyed  so  widespread  a  usage.  The 
questions  that  occur  to  us  are  many  and  variable.    V/hat  do 
the  different  forms  of  the  kincrrdom  idea  mean?    Are  the  terms 
"Kincflom  of  God,"   'Klngdo-^  of  Heaven,"  "my  kingdom,"  and  "kin-? 
dom"  used  to  moan  the  same  things?    What  is  the  kinf^dom? 
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Is  it  to  be  asaociated  vrlth  our  earth  or  is  it  ossociated 
v/ith  our  idoa  of  heaven?    If  it  is  a  kingdom  on  earth ,  is  it 
here  or  coming?    V/hat  is  the  natxa*e  of  it:    a  physical  or  a 
spiritual  kingdom?    Is  it  to  be  'visited*  upon  men  or  are 
they  to  achieve  it?    Thus  \'ie  could  f^o  on,  but  there  is  no  use 
of  multiplying  questions  beyond  getting  the  important  consid- 
erations before  us. 

1,  Present  or  5'uture? 

The  terra  "Kingdom  of  r!oa"  or  "Kinr^om  of  Heaven"  emerges 
from  the  ancient  Hebrew  belief  that  Israel  was  the  chosen 
nation  and  that  Jehovah  vrould  some  day  establish  their  nation 
as  such.     It  finally  became  expressed  in  a  hope  that  God  would 
send  a  "Son  of  'fan"  who  would  effect  the  "consummation"  which 
v/ould  be  the  "end  of  the  world." 

The  term  "Kingdom  of  (rod,"  was  rarely  used  in  this  apoca- 
lyptic connection.    In  fact  it  never  occurs  in  the  Old  Testa- 
ment, and  it  was  used  sparingly  by  the  apocal7-,otists . 
Perhaps  this  is  the  vejrj  reason  Josus  used  the  term.    It  in- 
cluded the  old  idoa  but  loft  Him  free  to  interpret  it  as  Fe 
pleased.    The  idea  of  a  cataclysmic  event  in  the  future  was 
so  imbedded  in  the  minds  and  beliefs  of  men  that  .Tesus  could 
hardly  have  led  then  to  think  in  His  terms  of  the  new  order 
if  He  used  their  phraseology.    Hence  the  Kingdom  of  ^rod"  was 
a  fine  expression  for  His  purpose,  without  the  immediate  and 
powerfirl  connections  which  the  prevalent  ideas  had. 
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The  rabbinical  teaching:  wns  thr,t  (rod's  mle  v/ould  come  to 
pn.ss  when  the  heathen  roli^^ions  were  replnced  "by  the  worship 
of  the  God  of  Israel.    Their  idea  of  the  kinf^dorn  was  that  it 
was  pre cent-future ,    It  was  present  in  that  Israel  represent- 
ed the  Kingdom  of  God.    He  was  the  Kin^^  of  Israel,  but  the 
kingdom  should  come  to  fr^aition  v/hen  all  nations  were  sub- 
jected to  God.    For  the  Hellenistic  Jews  this  would  be  im- 
posed by  some  miraculous  act  of  God.    It  is  felt  that  Jesus* 
concoptiou  of  the  Icin^dom  was  effected  more  by  the  rabbinical 
teaching  as  He  heard  it  in  the  3yna^o£<ue  than  by  the  apoca- 
lyptic literature  which  flooded  the  coujatry. 

While  much  had  been  written  on  the  TTessiah  and  the  feign 
of  God,  there  had  been  no  prophetic  voice  for  centuries.  Out 
of  this  ioilence  came  "the  voice  of  one  cryinr  in  the  wilder- 
ness. Prepare  ye  the  way  of  the  Lorfi,  make  his  paths  straight;' 
(jfetthcw  3.3)     The  Messiah  was  coming!    "Kepent  ye:    for  the 
Kingdom  of  Heaven  is  at  hand."  (Mt.  3.2)    What  his  idea  of 
the  kingdom  wns,  we  do  not  Imow.    It  may  have  been  tinged 
with  the  apocalj'ptic  thou^^t  of  the  day,  but  it  hafi  been  test- 
ed over  the  open  fires  of  God*s  illuiainr- tion  in  the  wilder- 
nose.    His  messpge  attracted  attention,    Hany  repented  and 
were  baptized. 

Among  hlo  listeners  was  Jesus.    V,'o  do  not  know  to  what 
extent  Jcous*  ideas  of  the  kinrjrdora  were  influenced  by  John, 
the  Baptizor,  but  Jesus  v/as  greatly  attracted  by  him.  He 
said  later  that  John  was  "more  than  a  prophet." 


John's  prepvChiiifr  of  the  Immodlacy  of  the  ^Tesslah  and  the 
Kingdom  of  Ood  ctirrod  within  Jesus  ^  consclotisnesE  thoughts 
that  had  never  become  articulate  before.    He  was  interested 
in  the  Kin^^dom,  which  John  was  announcing;.    He  wanted  to  "be 
identified  with  it  and  aid  in  its  advent. 

T/hile  Jesus'  life  v/as  bound  up  in  the  idea  of  the  ''^inr^^-ojn^ 
He  never  gave  a  definition  of  it.    He  told  what  it  was  lilco 
and  what  kind  of  folic  wevc  citizens  of  it.    ^!o77  wise  T^e  was  I 
How  keenly  Ke  sensed  that  His  national  religion  had  become 
bound  by  specific  rules  ana  definitions  until  there  was  noth- 
ing to  do  I;^.t  obey  the  commands.    He  imdorstood  that  as  scon 
as  you  specify  too  minutely,  some  of  the  follcs  will  bo  limit- 
ed by  the  idea,  so  He  left  it  as  somethiaT*  within  roach  of  al"" 
who  desired  it  but  yet  did  not  confine  it  to  any  class  of 
people,  any  place,  or  any  form  of  experionce. 

Upon  noticing  the  different  phrases  in  the  Sjrnoptics  we 
v/onder  what,  if  any,  is  the  difference.    Wo  notice  that  the 
"Kingdom  of  (rOd"  is  used  larf^ely  by  ITaifc  and  lAxlce,  while 
I*latthew  f;ives  preference  to  the  "Kin^^dom  of  Hofiven."    By  com- 
paring the  parallel  passa^jes  we  come  to  the  conclusion  that 
those  two  phrases  are  used  to  moan  the  same  thing.    It  would 
seem  logical  to  conclude  that  the  phrase  ."Kingdom  of  <Tod"  is 
the  phrase  vrhich  Jesus  used,  rrther  than  the   'Kingdom  of 
Heaven,"  since  Hair's  was  the  first  gospel.    Titike,  likewise 
felt  that  this  was  nearer  the  original. 

As  we  study  the  Gospels,  v/e  find  that  Jesus  v/as  an  apoca- 
lyptist  in  the  sense  that  He  bellGved  there  would  come  a 
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a  botter  day.    He  alwavs  had  a  /^reat  deal  of  hope,    TTuch  of 
it  seemed  tieC  tip  v/ith  the  idea  of  a  future  Tfingdom.  "^The 
tTue  '"essianic  Kingdom  begins  on  earth  and  will  be  consum- 
mated in  heaven,  it  ia  not  temporary,  but  eternal..,.,  a?  the 
Kingdom,  aecordinf*^  to  Jcsua*  conception  of  it,  could  only  be 
truly  realized  in  ito  completed  form,  in  this  sense  the  Kin^oj- 

don  is  stil"  eoneoivod  of  as  in  the  future   I^e  futi>.re 

Kin^fion  is  almost  universally  re/^arded  in  the  Synoptic 
Goapels  as  introduced  eochatolo,'?ically  by  riod  himself.'''^ 

There  are  many  sayings  of  Jesus  to  sribstnntiate  this  view: 

Mt,  26.^^9  "But  T  say  unto  you,  T  shall  not  .  rihlc  hence- 
forth of  this  fmit  of  the  vine,  until  that  day  when 
I  (?rink  it  new  with  you  in  m^;^  Father *s  Icinrdora. 

?.tic.  9.1  ("^.Ic.  9.27)  Verily  T  say  unto  you.  There  are 
some  here  of  thorn  that  stand  by,  v/ho  shall  in  no  vdse 
taste  of  death,  till  they  see  the  Icin^dom  of  (ro6 
come  v/ith  power. 

Lk.  13.23,29  {Ht.  3.11)  There  shall  bo  the  weeping  and 
the  rno.ahiTiP'.  of  teeth,  v/hen  ye  shall  se^-  Abrahf^m,  nnd 
Isapc,  anf  Jacob,  and  all  the  prophets,  in  the  Tci^igciom 
of  c-od,  anc"  yourselves  ca.st  forth  v/ithout.    And  they 
shall  come  from  the  east  and  west,  and  from  the  north 
and  south,  and  ijhall  sit  down  in  the  >in^dom  of  Trod. 

Hov/cver,  this  is  not  the  whole  story.     It  in  merely  one 

side  of  a  paradoxical  view  that  Jesus  believed  the  Kingdom  of 

C-od  to  be  both  present  and  future.     "Jesus  had  none  of  the 

hopeless  pessimism  of  the  apocalyptists   True  it  was  CVod 

and  not  man  that  was  to  ^rin^^  in  the  kin^rdom;    b\it  man  had 

something-  to  do  Here  and  nov/,  without  wpitln^  for  a 

future  day,  he  wao  to  become  a  child  of  G-od  and  live  the  new 

life  of  good  v/ill."^'    As  Jesus  went  about 

\ 

1.  Charles,  DF^.,  318  and  ^19. 

2.  Ralp.,  AEC,  911. 


helping  folks  to  more  abundant  life.  He  realized  that  the 

kingdom  was  present.  He  was  overthrowing  the  power  of  sin 

and  Sat&n  in  His  hetains  and  forgiveness.  (l-k.ll.2C,  10.18; 

7vTt.ll.4,5,25-30)  , 

And  Jesus  c-nswered  and  said  unto  them,  G^o 
and  tell  John  the  things  which  ye  hear  and 
see:  tie  blind  receive  their  sight,  and  the 
lame  walk,  the  lepers  eire  cleansed,  and  the 
deaf  bear,  fend  i he  dead  are  raised  up,  and 
the  poor  have  good  tidings  preached  to  them. 

(Mt.11.4,5.) 

(Jod  was  not  withdrawn  from  the  world.  He  was  caring 
for  the  birds  and  flowers.  Ke  was  working  in  the  lives  of 
men,  rescuing  them  from  fear,  despair,  disease,  liate  and 
sin.  Thei'e  were  others,  too,  ^yho  without  having  sunken  into 
the  lower  walks  of  life  were  being  led  into  the  hitlier, 
lighter,  and  n  bier  paths  of  joy  and  inspiration  through 
love,  seri'^ice,  and  sacrifice.  Surely  they  were  God*  s  child- 
ren, citizens  in  His  Kingdom. 

^.    Its  Advent:  Slowly  or  Suddenly? 

Another  element  of  paradox  in  Jesus*  teaching  about  the 

Kingdom  of  God  concerns  its  advent.  Some  hold  thtxt  He  said 

it  woul^come  suddenly,  others  say  He    elieved  it  would 

come  slowly,  gradually.  In  the  twenty~f ourth  chapter  of 

Matthew's  Gospel  we  have  a  compilation  of  esch-.tological 

sayings  of  Jesus.  It  is  primarily  concerned  with  the  end 

of  the  vrorld. 

And  this  goapel  of  the  kin^jdom  shall  be  preached 
in  the  whole  world  for  a  testimony  unto  all  the 
nations;  and  then  sh<-ill  the  end  come.  lit. 24. 14. 


Most  of  the  people  of  that  day  believed  in  a  sudden  catastro- 
phic or  climactic  advent  of  G-od  into  the  v/orld  to  establish 
the  Kin.^dora. 

Viliile  Ho  may  have  had  some  of  this  element  in  His  te;ACh- 

in^,  Jesus  wrs  not  necessarily  makin^^  predictions  for 

specific  events  of  the  future.    In  fact  this  seems  harder  on 

the  passa^'^es  than  to  interpret  them  to  be  observations  from 

the  "sif^ns  of  the  times."    It  took  no  wizard  to  tell  what 

would  hapT-'en  if  thin,":s  continued  as  they  were.    Most  of  them 

did  come  to  pass  very  nearly  like  Jesus  said  they  v;ould, 

but  He  did  not  knov/  definitely  hov/  and  when. 

Verily  I  sajr  unto  you,  'Ilhis  /generation  shall  not 
pass  av/ay,  until  nil  these  thin;'^s  be  accomplished. 
Heaven  and  earth  shall  p?;'sy  away:    but  my  v/ords 
shall  not  pass  away.    Pat  of  that  day  or  that  hour 
knoweth  no  one,  not  oven  the  angels  in  heaven,  nei- 
ther the  Son,  but  the  Father.  'Ic.  13.3062  {Mt.24.3rPf) 

J.  P.  Bartlet  believes  that  there  is  more  in  Mark  13  than 

3 

Jesus »  ovm  words  (Parallels:  Ht.  PA  and  25,  Lk.  21)  This, 
he  thinks,  woulS  be  due  "to  the  march  of  events  and  the 
eff^rst  of  Jewish  Apocalyptic  lan-f^a-^'e  or  conceptions  upon 
the  CiJiroh's  tradition."    He  su'^f'i^estn  that  the  experience  of 
the  disciples  may  also  have  contributed  to  the  addition  of 
secondary  matter  in  order  to  support  Jesus*  general  state- 
ments with  specific  material  from  actual  events. 

While  it  is  possible  that  Jesus  believed  that  there 
would  be  a  "sudden  intervention  of  G-od,"  there  is  consider- 
able evidence  to  show  thot  Jesus  res;arded  the  Fin^^dom  and 
its  comin,:^  as  a  -rowth,  slowly  and  steadily  becoming 

3.  Bartlet,  IK,  349 


establlfihed  on  earth.  He  apbkc  of  the  Klnftdowi  of  (rod  in 
terms  of  (ji^adual  ccrowth:" first  the  blade,  then  the  ear, 
after  that  the  full  corn  in  the  ear."  :SkA,2B,  He  also  said 
the  Kingdom  W8fl  like  "leaven"  (Ht.13.33  and  Lie. 13. 31, 32; 
Mk.  4.30-32:  Lk.  13.18,19). 

Add  to  these  and  His  other  expreaslons  of  fxrowth  the 
manner  in  vthlch  JesuB  lived  and  the  evidence  is  convincing 
that  He  believed  in  a  gradual  advent,  ren;ardlegFi  of  what 
elae  He  believed.  Nothing  in  the  roanner  in  v?b5.ch  He  lived 
and  served  His  felloe?  men  would  indicate  that  ne  thoujrht 
there  was  no  use  doir^g  an^'^thinf^  to  brin^  in  the  Kingdom. 
Certainly  He  ?^ould  not  have  trained  His  Disciples  so  care- 
fully had  He  felt  thnt  t^od  would  come  and  eatabliah  fiia 
Kingdonj  when  He  got  ready. 

3»  External  or  Internal? 
As  Rail  points  out  our  conception  of  the  Kln,T4om  de- 
pends on  our  conception  of  L+od.  i\  God  who  was  primarily 
a  Potentate  or  Monarch  similar  to  the  earthly  r'.-ilers  would 
have  an  earthly  or  exteraal  King;dom.  "So  the  comin't  kinf^doa 
was  conceived  in  Jeaus*  day."^  Of  course  it  was  to  be  a 
rule  of  righteousnesH,  but  it  ^ns  nevertheless  to  be  an 
extemnl  ru3.e.  Wearly  everyone  believecl  in  t^is  kind  of  a 
(iod  and  this  kind  of  a  kingdom  in  Jesus*  day.  Fdershelm  says, 
** According  t'^  the  Jewish  view  the  Mes^i^h  w-^s  to  appear  in 
outvard  pomp,  and  by  display  of  power  to  establish  the 

4.  Rail,  ABC,  912. 

5.  Edersheim,  .LTJ,  Vol.  I,  587. 


V 


Accordliif:  to  thc;  r?-ofjp€^l3  Josus  naif,  very  little  about  'juch 

an  external  Kingtlora.    As  we  have  seen  above    the  author ahip 

of  the  apocalyptic  passar^eo  in  T.fetthew  24,  Llarlc  13,  ant?  Luke 

21  are  open  to  question.    TTost  scholars  feel  that  chanr^ca 

and  additions  raini-fiile  freely  hero  with  the  original  wordtj  of 

Josus,    Such  a  depiction  of  signs  Is  not  in  harmony  ?/ith 

Jeous*  attitude  and  reticence  at  other  times  (?.It.  12.r^9-42  or 

T,k.  11.29-32;  LTt.  16.1-4  or         8.12).  It  is  felt  that  the 

same  matter  was  inserted  in  TTt.  16.27,  mz.  0.38,  and  IJk:.9.26 

"because  of  the  Transf igurabion  Stoi-y  immediately  follovrln^. 

Mani^  feel  thrt  all  of  these  parousia  passaj^es  may  better  be 

attributed  to  the  oprly  chisrch  than  to  -Jesus,    l^any  of  the 

expressions  raay  be  found  in  Jov/ish  and  Inter -testiraental 
7 

v;ritin^^s.      In  this  connection  Davies  says. 

The  lacTc  of  unity,  the  presence  of  so  many  stereo- 
typed apoc^.ljrptio  formulae,  the  complete  contrast 
which  it  prv'oents  to  our  Lord^s  deelrration  in 
Luke  17.20,21,  all  ^^o  to  support  the  theory  that  the 
chapter  (Mark  13)  is  a  conposite  structmi-e  ninde  up 
of  genuine  sayins^s  of  Jesus  and  a  Jev/lsh  or  Tewlsh- 
Chrlstian  apocalypse.    Even  the  r:onuinc  sayin/^s  of 
Jesus  seem  to  be  colored  by  the  prevail in^  eschato-^^ 
lo/^icsl  hopes  and  expectations  of  the  early  church. 

Jesus  does  not  tall:  of  (Jod  as  ciestroying  the  enemies  of 

Israel.    He  does  not  taT:  of  armies,  thrones,  anti  crowns, 

Bpt  we  do  find  that  He  is  interested  in  an  internal  Tin^^'dom. 

/He  teaches  of  a  personal,  moral  relationship  between  God  and 

man.    "Hence  the  inile  with  7;hich  Jesus  is  concerned  is  of 

9 

another  kind,  the  rule  of  the  inner  spirit."      There  is  a 
power  that  saves  men  from  sin  onC  destroys  evil.    The  Kin^r^clom 


6.  Page  53. 

7.  Bartlet,  IIK,  363. 
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is  concerned  with  faith,  .^^ood-v/il  1 ,  anc!  {•ood-ehoor.    It  is 
something'!  v/hich  kin^'^s  and  potentatos  cannot  ^alco  rivmj  from 
you  when  onoe  you  have  it.     "The  inv/^rd  Pnd  spiritual  che.rr.c- 
ter  of  the  Kingdom  esoablishod  by  Christ  wps  at  absoliite  vari- 
ance with  the  outwaii'd  and  materially  glorious  Kingdom  hoped 
for  by  the  Jews.''      "IHrie  Kingdon  of  God  cometh  not  ?7lth  ob~ 
sorvation:    neither  shall  they  sn.y,  "'".o  here  I  or  ITieroi  for  lo, 
the  Kingdom  of  Crod  is  within  you  "  {LI:.  17.20f)^°  -Thether 
this  be  translated  within  or  among,  the  point  is  essentially 
the  same.     A  relationship  bet-veen  men  is  an  Immaterial  or 
spiritual  as  the  inner  experience  of  the  individual. 

Again,  Jesus*  life  indicates  that  it  vras  an  ri*;tit\ido,  a 
desire,  a  spirit  He  vati^  trying  to  he7p  men  find,    ]Te  wac  more 
concerned  that  He  should  be  able  to  suppl:/  them  with  the 
water  and  broad  of  life  than  to  feeC  their  needy  bodies.  "Man 
shall  not  live  t)?/  bread  alone,  but  by  every  word  that  pro- 
oeedeth  out  of  the  mouth  of  God."     {:.Tt.  4.4)    "Men  are  to  be 
children  to  their  Father,  ic . ,  they  arc  to  be  liTce  him  in 

spirit.     In  his  spirit  they  aie  to  live  with  one  another  as 

11 

brothers.    And  that  will  be  the  Kingdom  of  God." 

Second  only  to  loving  God,  Jesus  placed  loving:  our  neigh- 
bor {Mt«  22.36-40).    In  this  respect  the  Kingdom  for  Jesus 

be  thought  of  as  external.    For  Him  the  "^^ingdcm  met.nt 
loving  God  anfi  doing  Kis  will.     ^Iiis  cou:d  only  be  done 
with  referonce  to  one's  fellow  men.    As  Do?/ie  has  it, 
"To  believe  in  God,"  for  Jesus,  "rauist  moan  first  of  all  to 

*Charles,  DFI.,  320. 

10.  Gee  quotation  by  Daviofj  on  preceding  page. 
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seek  Grod*s  Kln^^eora.    Men  must  rlYe  life  and  cGliberation  to 

God's  obodionce  in  order  that  his  v/ill  might  "bo  done  in  the 

12 

earth  as  it  is  in  heaven,"       All  men  are  children  of  Ood. 

He  wants  them  to  live  in  one  r^roat  family.  "For  to  Jesus  the 

supremo  values  of  life  all  inhere  in  persons  and  in  their 

13 

relationships  as  God  would  have  them  in  his  kinj^dom." 

Whether  we  like  it  or  not,  the  moral  teachini^:  of  Jesus  is 
rooted  in  his  roli.^'ion  and  cannot  be  detached  from  it,  "^^ 
Thus  the  Kint<^dora,  althou^^h  an  inner  experience  expressed 
itself  in  outward  acts  and  attitudes.    If  wo  live  to  ourselves 
wo  are  in  spiritual  darkness.  It  is  as  v/e  do  these  outward 
deeds  thnt  the  li^^Jit  and  love  of  G-od's  grace  comes  into  our 
hearts  and  makes  life  Joyful,  harmonious,  abundant.    In  this 
kind  of  a  spiritual  quality  of  soul  we  are  Sons  of  God, 
citizens  of  the  Kingdom. 

4,  A  Gift  or  an  Achievement? 

Another  paradox  in  Jesus'  teaching  about  the  Kingdom  of 
God  concerns  the  nature  of  it.    Is  it  a  gift  or  an  achieve- 
ment?   In  the  parables  of  the  leaven  and  the  mustard  seed,  and 
in  Jesus'  prop:ram,  wo  have  seen  (page  54)  that  the  Kingdom  is 
a  rrowth.    We  have  also  seen  (pages  51  and  56)  that  man  can 
help  in  establishing  it.     Jesus  suggested  this  when  He  told 
men  to  lovo  their  neighbors  (see  page  56),     It  would  apr^-ear 
therefore  that  Josus  felt  that  the  "^^ingdom  is  an  achievement. 

However,  we  find  very  definite  evidence,  also,  that  Jesus 
believed  the  Kingdom  to  be  a  gift  from  God,    He  very  clearly 

12.  Bowie,  T!I,  135. 

13.  Ibid. 
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indicates  this  when  He  says,  "Fear  not,  little  flock;    for  it 
is  your  Father »s  ^^oo&  pleasure  to  rlvo  yoii  the  kin^^dom." 
(Lk.  12.32)     In  this  sense  we  are  dependent  upon  Crod —  the 
Kinc^om  is  a  dispensation  in  the  first  place.    "Rut  notice  the 
implications,    (lod's  plan  is  such  that  the  rift  is  offered; 
It  is  not  forced  upon  us.    It  is  not  pushed  into  our  arms;  it 
is  held  out  to  us.     To  have  it  v;e  mast  reacVi  out  and  take  it. 

How  does  G-od  -^ive  it?    He  offers  us  the  Kingdom  when  He 
presents  the  conquest  of  evil.    His  kindness  puts  forgiveness 
of  sins  at  our  disposal.    Si^ht,  He  offers  us,  illumination, 
perception —  in  fact,  vision  of  God  may  be  ours.    He  ^^ves 
His  spirit  to  those  who  are  willing  to  fit  themselves  for  it. 
He  holds  out  the  gift  of  life.  (Lk.  11.20;  24.47;  Lit. 5. 8; 
Mk.  10.17ff). 

We  have  beon  implying  that  the  gift  must  be  accepted  and 

used  else  God's  Kingdom  is  not  here.    As  this  takes  place  it 

will  multiply  manifoldly.    This  would  be  a  bottomless  spring 

or  a  never-failing  cruse.    The  more  it  Is  used  the  more  does 

It  increase.    This  gift  is  a  trust,  a  charge,  a  privilege, 

an  opportunity.    God  calls  us  to  purification,  adoration, 

thankfulness,  and  humility.    After  we  have  achieved  these 

He  holds  out  to  us  a  life  of  love,  service  and  sacrifice. 

"God's  great  gift  of  holiness  is  not  a  'thing'  thnt  is  given 

to  us,  or  something  that  is  done  to  us,  it  Is  something  that 

15 

we  have  only  as  we  live  it." 

We  see  then  that  there  is  no  conflict  In  the  paradox  with 


15.  Rail,  TJ,  155. 


which  we  bofran.    It  is  not  a  case  of  'either  or',  but  a  cpse 

of  »both  and.*     "The  kingdom  of  God  is  the  >5rift  of  (Joa ,  "but 

it  can  come  only  as  men  give  themselves,  with  minds  and  heart 

16 

and  will  to  see  the  will  of  (rod  and  do  it." 

To  summarize  the  main  points:    as  Jesus  conceived  it, 
lived  and  loved  it,  the  Kint<?dora  was  a  present  reality  and  a 
future  t'^oal,    I!en  were  in  the  Kingdom  and  it  warj  ever  a  grow- 
ing ideal  in  their  ovm  lives,    Thero  was  always  the  hope  that 
the  future  would  mean  more,  loyal  citizens  and  more  loyal 
ones.    "The  Kingdom,  then,  means  an  actuality  and  a  possibility. 

Again,  the  advent  of  the  Kingdom  is  both  slow  and  sudden. 
It  comes  into  its  ov/n  slowly  to  most  men,  but  to  some  it  bo- 
comes  a  rebirth.  It  comes  suddenly  into  the  lives  of  some 
individuals  but  not  into  the  whole  v/orld  as  the  apocalyptist 
believes.  And  when  men  enter  the  Kingdom  it  is  as  children. 
V'lth  God*s  care  anfi  their  effort  they  shall  mature  steadily. 

Puxthermore ,  the  Kingdom  is  external  and  internal.'    It  is 
a  spiritual  realm,  immaterial,  but  real.    It  is  not  external 
in  the  sense  of  an  earthly  empire,  dominating  its  enemies 
with  force  and  mi/^ht,  but  in  the  sense  that  the  inner  experi- 
ence must  express  itself  in  external  deeds.  "By  their  fruits 
ye  shall  know  them."    The  external  as  manifested  £::'ives  testi- 
mony to  the  internal  spirit —  the  essence  of  the 
Kingdom  of  God. 

Finally,  the  Kingdom  is  a  gift  and  an  achievement.  God 
gives  to  men,  life —  full,  abundant,  glorious  life. 

16.  Rail,  ABC,  913. 
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But,  "Crod  can  give  himself  only  as  man  gives  himself." 
Msm  must  accept  the  gift  and,  having  it,  must  use  it,  for 
v/ithout  use  it  deteriorates,  with  use  it  flourishes. 

And  when  men  have  experienced  the  ecstasy  which  comes  from 
an  overcome  difficulty,  a  worthy  task  accomplished,  a  van- 
quished temptation,  an  achieved  virtue,  a  cup  of  cold  water 
given,  a  heart-ache  soothed,  a  burden  shared,  a  load  lifted, 
a  hungering  one  fed,  a  wounded  one  hound,  a  sorrowing  one 
comforted,  or  a  fallen  one  lifted —  then,  shall  the  Kingdom 
of  God  become  to  them  a  gift  from  God  anc*  they  shall  have 
become  Sons  of  G-od.    Then  will  it  have  come  to  pass  as  Jesus 
said,  "that  they  all  may  bo  one;    as  thou.  Father  art  in  me, 
and  I  in  ttiou,  that  they  also  may  be  one  in  us  "  Jn.  17.21 
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Paradox  VI.  PRAYhIR 


1.  Jesus'  Paradoxical  Teaching  on  Prayer 
The  division  of  Jesus*  prayer  experience  and  teaching 
is  an  arbitrary  arrr.a<^oment  here  for  the  purpose  of  clarity, 
but  in  a  real  sense  there  can  be  no  such  division.     It  is 
even  more  fallacious  to  treat  the  tvro  separately.  However, 
some  division  imist  be  made  for  convenience ;    hence  the 
present  one. 

It  is  to  be  understood  therefore  that  the  separation  here 
is  not  meant  to  be  hard  and  fast,  but  that  elements  of  each 
section  v;ill  be  foimd  in  the  other.    Further  lot  it  be 
remembered  that  one  was  the  normal  out^^^rowth  of  tho  other. 
This  was  expressed  by  the  disciples  themselves,  one  of  whom, 
was  so  impressed  by  the  prayer  life  of  Jesus  that  he  said, 
"Lord,  teach  us  to  pray....."  (lAike  11.2) 

Because  we  are  primarily  interested  here  in  the  paradoxi- 
cal elements  in  Jesus*  life  anS  teachin^^  on  prayer,  we  shall 
make  no  attempt  to  exhaust  the  references  to  Jesus  preying, 
or  to  His  prayers  or  teaching  about  prayer. 

Jesus  was  not  concerned  about  the  theory  of  prayer.  His 
teaching's  do  not  represent  a  system  or  well  thought-out  plan. 
"Indeed  we  learn  more  about  prayer  as  Jesus  practiced  it 
from  his  own  prayers  recorded  in  the  {^lospels  than  from  any 
instructions  he  gave  about  praying.    By  putting  together 
precept  and  practice  one  can  learn  something  of 
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his  conception  of  prayer  and  the  object  for  which  he  thought 
man  should  pray.*'"'"  Therefore  It  l3  not  surprising  if  in  his 
utterances  on  prayer  and  his  ovm  habits  we  find  some  para- 
doxical elements, 

a.  Private  and  Personal:  We  learn  that  prayer  is  to 

be  a  private  and  persoi.al  matter,  but  we  find  also  that 
prayer  is  to  be  a  persistent  purs  it.  V/e  learn  that  it  gives 
men  peace,  power,  self -possession,  but  on  the  other  hand  we 
find  that  at  times  prayer  is  the  struggle  of  a  soul.  Further, 
Jesus  teaches  his  Disciples  to  pray,  advises  them  often  to 
pray,  and  prays  frequently  himself,  yet  he  says, "Your 
Father  knoweth  what  things  ye  have  need  of  before  ye  ask 
him."  (Matthew  6.8b)    Indeed  there  seems  to  be  a  variety 
of  teaching  and  advice.  What  may  one  believe?  Did  Jesus 
have  such  an  indefinite  lot  of  ideas,  and  such  conflicting 
ones  at  that,  about  prayer,  or  did  ^e  have  a  definite  cen- 
tral attitude  towaid  prayer? 

Bundy  refers  to  prayer  in  Jesus'  teaching  as  quiet 

converse"  on  the  one  hand,  but  '*stormy  supplication"  on  the 

other. ^  The  teaching  of  Jesus  on  prayer  found  in  l^^tthew 

(6.5-8)  seems  to  contradict  that  found  in  Luke(11.5-8)  and 

al3o(l8.1-8a) .  Let  us  consider  Matthew* 

And  when  ye  pray,  ye  shall  not  be  as  the 
hypocrites:  for  they  love  to  stand  and  pray  in 
the  synagogues  and  in  the  corners  of  the  streets, 
that  they  may  be  seen  of  men.  Verily  I  say  unto 
you,  they  have  received  their  r-ward.  Put  thou, 
when  thou  prayest,  enter  into  thine  inner  chanber, 
and  having  shut  t  y  door,  pray  to  thy  Father  who 
is  in  secret,  and  thy  Father  who  is  In  secret,  shall 


1.  Branscomb,  TJ,  267. 
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recompense  thee.  And  in  praying  use  not  vain 
repetitions,  as  the  Gentiles  do:  for  they  think 
that  they  shall  be  heard  for  their  much  speaking. 
Ee  not  therefore  like  unto  them:  for  yc  r  Rather 
knoweth  what  things  ye  have  need  of  before  ye  aek 
him,         6.5-8 • 

In  his  treatment  of  this  passage  ,.iontefiore  quotes 
Ur»  Buchler  to  the  effect  that  trumpets    were  used  to  call 
the  people  together  on  public  fast-days  for  rain  during  the 
drought  season,    rfuch  services  were  held  on  the  ctreet  or 
in  the  market-place.  In  this  same  connection  ialater  says 
that  all  Jewa,  Pharisees  and  publicans,  stood  for  prayer, 
facing  the  Temple,  "flherever  they  were,  just  as  the  'ohammed- 
ana  still  do,  the  Jews  stood  at  the  anpointed  hour  and  per- 
formed  their  devotions.    Jesus  sensed  that  some  of  the  «^ewa 
participated  in  either  of  these  rites  "to  be  seen  of  men". 
If  that  was  their  purpose,  if  that's  what  they  expected, 
that* s  all  they  got,  the  r  cognition  of  the  crowd  for  their 
presence  and  participativon.  God  had  no  part  in  their  revr  rd. 

Jesus  is  not  condemning  public  prayer  here,  but  prayer 
for  publicity.  He  is  trying  to  show  the  emptiness  of  such 
procedure.  He  goes  on  to  suggest  that  is  a  profitable  use 
of  prayer.  Get  away  from  distraction,  he  sa/s.  If  you  go 
into  "yo  r  inner  chamber'*  you  will  make  the  e.  rerience  more 
certain  of  fruition.  This  place  is  designated  as  the  place 
where  one  might  keep  his  valuables— a  vault,  or  a  place 
where  he  might  conduct  his  most  personal  affairs — a  private 
office.^ 

In  such  a  place  prayer  can  be  much  easier  a.nd  more 

J.  Montefiore,  SG,  Vol.  IT,  95 
^.  Slater,  MT,  156. 

5.  Ibid .  3ee  also  Luke  12.3  and  Matthew  24.26  in  this 
connection. 


sinooro.    In  fact  the  act  Itself  will  prove  the  sincerity, 

without  which  prayer  is  useless.     Then  G-od,  whose  very  nature 

is  spirit,  shal^  "be  nble  to  comraune  with  the  pray-er  and  this 

relationship  with  the  Father  shall  constitute  the  rev/ard. 

Public  prayer  is  no  doubt  valuable  to  a  cop^ee,  but 
only  to  the  des^rec  that  individuals  echo  rnd  repeat 
for  themselves  the  thou.f^ht  of  the  leader.    Even  ¥7hen 
that  is  done,  public  prayinr:  falls  short  of  v/hat 
Jesus  meant  by  the  word.    Prayer  in  its  deepest 
sense  will  be  personal  and  earnest  beyond  what  most 
of  us  think.    In  it  the  indivicual  relates  his  deep- 
est problems  and  desires  to  the  will  of  ^^od.  Such 
preying,  Jesus  taus-^^ht,  G-od  hears  and  answers." 

Out  of  such  an  experience  shall  come  values  that  v;ill  enrich 
life.    The  reward  will  be  apparent  to  any  who  ccme  into  con- 
tact with  such  an  enriched  life.    The  reward  will  be  power, 
purpose,  poise,  coura^G,  stren^^th  and  ^-^race .    But  the  /great- 
est x*Gv/ard  is  G-od  Himself. 

Jesus  points  out  that  it  is  not  multiplicity  of  words 
that  shall  reach  the  Father  and  avail,  but  the  focus  of  the 
consciousness  on  Ood  seems  to  be  implied.    It  is  not  neces- 
sary to  read  a  catalogue  of  the  needs  and  wants;     there  is 
no  cause  for  a  detailed  discourse.    The  heathen  used  pre- 
scribed ritual  which  was  repeated  by  rote  in  an  effort  to 
make  some  impression  on  the  gods  they  worshipped.    But  that, 
says  Jesus,  is  not  the  v;ay  to  approach  G-od.    He  is  all-wise, 
and  knows  what  you  need  without  your  telling  Him.  Farther- 
more  He  has  the  interest  and  willingness  of  a  father  to  care 
for  men.    Fosdick  suggests  that  "wo  must  not  conceive  of 
prayer  as  an  overcoming  of  God's  reluctance,  but  as  a  laying 
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hold  of  his  highest  willingnGSS."      A/^ain,  he  defines  prsyer 
as  "giving  G-od  an  opportunity  to  "bestow  what  lie  is  more  will- 
ing to  give  than  wo  are  to  v/elcome,"^ 

We  have  seen  then  that  Jesus  regards  prayer  as  somethii^ 
private  and  personal.     One  must  be  by  hlmaelf,  alone,  undis- 
turbed, in  order  that  he  mi^^ht  center  his  attention  upon  Ood 
without  distraction.    Also  prayer  should  bo  conscious  and 
direct.    Mere  repetition  of  worcs  will  not  suffice.    G-od  in 
His  -reat  wisdom  knows  our  needs,  but  wants  an  expression  of 
our  awareness  of  such  needs  and  a  willingness  to  have  ITim 
fulfill  them  in  His  own  way. 

b.  Persistent  Pursuit:    Almost  contradicting  the  ideas  o f 
prayer  Just  presented  are  the  two  parables  of  Jesus  told  by 
Tauke,    Although  they  are  found  widely  separated  in  the  Crospel, 
But trick  thinks  it  "probable  that  they  wore  originally  spoken 

Q 

in  uninterrupted  sequence,"      However  they  both  express  the 

same  truth  although  the  emphasis  and  settinf:  differ.  The 

first  is  found  in  the  eleventh  chapter  of  Luke's  Gospel,  5-13: 

And  he  said  unto  them,  V.hich  of  you  shall  have  a 
friend,  and  shall  ro  unto  him  at  midnirrht,  and  say 
to  him,  Friend,  lend  me  thre    loaves;     for  a  friend 
of  mine  is  come  to  me  from  a  Journey,  and  I  have 
nothing  to  set  before  him;    and  he  from  within  shall 
answer  and  rjay.  Trouble  me  not;    the  door  is  now 
shut,  and  my  children  are  with  me  in  bed;     I  cannot 
rise  and  give  thee?    I  say  uhto  you,  Thorrh  he  will 
not  rise  and  give  him  because  he  is  his  friend,  yet 
because  of  his  importunity  he  win  arise  and  r.i^e 
him  9S  many  as  he  neodeth.    And  I  say  unto  you,  Ask, 
anc  it  shall  be  given  you;    seek,  and  ye  shall  find; 
knock,  and  it  shall  be  opened  unto  you.    For  every 
one  that  asketh  roceiveth;    anfi  he  that  seeketh 
findeth;    and  to  him  that  knocketh  it  shall  be 
opened.    And  which  of  you  that  is  a  father  shall 
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his  son  ask  a  loaf,  and  he  rA'^e  him  a  stone?    or  a 
fish,  ana  he  for  o  fish  '^ive  him  a  serpent?    Or  if 
he  shal''  aslc  an  e^'-,  v/ill  he  vf"ive  him  a  scorpion? 
If  ye  then,  "bein^^  evil,  know  how  to  rive  roo6.  r?ifts 
■into  your  children,  how  much  more  shall  your  heavenly 
Father  <'^ive  the  Holy  Spirit  to  them  that  ask  him? 

Luke  11.5-13. 

Jesus  is  here  describing  prayer  as  persistent  and  con- 
tinuous.   We  are  not  to  cease  praying  as  long  as  v/e  have  need 
and  wants.    G-lover  says  we  find  prayer  here  descri^bed  as  an 
attitude  of  "insistent  and  incessant  earnestness.""^^    If  a 
man  will  respond  to  such  persistence  against  his  will,  how 
much  more  wo  may  expect  of  CJod,  v/ho  loves  and  cares  for  us, 
that  He  will  respond  to  every  prayer  we  offer.    This  view  of 
the  implication  of  the  parable  is  much  more  satisfactorj-- 
than  the  analogy  of  the  retired  neighbor  to  C^od.    We  do  not 
provoke  Him  to  do  our  will. 

"These  parables,  which  incidentally  ci^w  clearly  that 
sense  of  humor  which  wo  get  elsewhere,  do  not  teach  that 
verbal  repetition,  begging  or  cajolin^^  should  mark  true 
prayer,  but  that  prayer  should  be  constant  an'  continuous, 
with  confidence  that  to  such  prayers  Crod  f'ives  answer. ""^^ 
His  wil'  is  for  all.  that  is  v^'ood  for  us.    If  wo  painstak- 
ingly commune  with  Him  we  shall  grow  in  unders trending  of 
that  will.    Jaiicher  freely  draws  from  the  sto/y  the  impli- 
cation that  "if  importijinity  will  move  men,  how  much  riore  vdll 
patience  move  firod." 

!l^erefore,  Jecus  continues,  because  persistence  will  be 
successful,  "ask,"  "seek,"  and  "knock"  and  you  v/ill  be  re- 
warded ,just  like  the  host  that  would  not  be  put  off. 

10.  Glover,  JTi,  108. 

11.  Branscomb,  TJ,  272. 

12.  Quoted  by  Easton,  LK,  117. 


By  30  doing,  we  indicate  "the  reality  of  our  need.  ('aslcMt 

the  reality  of  our  "belief  that  the  supply  is  there  {'seek'), 

and  the  intensity  and  energy  of  our  spiritual  longing 

{ *laiockM  Jesus  then  drives  home  the  truth  of  v/hat  He 

says  "by  more  reference  to  life  as  His  hearers  Icnev/  it. 

AVould  any  of  you  fathers  hand  your  children  a  stone  like 

this  {here  it  may  "be  that  He  picked  up  a  stone  which  was 

similar  in  shape  to  a  Jewish  loaf.)^^  if  they  v/anted  bread? 

Or  would  you  give  thorn  a  serpent  if  they  asked  for  a  fish? 

Or  a  scorpion  if  they  asked  for  an  e£^?  (A  scorpion  is  some- 

what  egg-shaped  when  its  limbs  are  closed  about  It.)"^*' 

No?    v7ell,  if  you,  in  your  hTiman  limitations  and  imperfection 

can  do  £;ood  thin^^is,  how  much  more  wil'  your  Father  in  heaven 

fill  the  persistent  praying  soul  with  His  spirit? 

The  second  story  mentioned  alove  is  as  follows: 

And  he  spoke  a  parable  \mto  them  to  the  end  that  they 
ought  always  to  pray,  and  not  to  faint;    snjinr,  There 
Y/as  in  a  city  a  jud.^^e,  ?/ho  for. red  nvot  (rod,  anc  regard- 
ed not  man;    and  there  was  a  widow  in  that  city;  and 
she  came  oft  uhto  him,  sayin/^,  Aven^  me  of  mine  ad- 
versary.   And  he  would  not  for  a  while:    but  after- 
wards he  said  -vithin  himoelf,     Ihou'-ch  I  fear  not  Crod , 
nor  re,^ard  man;    yet  becautie  this  widow  trouble th  me, 
I  will  avenge  her,  lest  she  wear  me  out  by  h'jr  con- 
tinual coming.    And  the  Lord  said,  Henr  what  the  un- 
righteous judge  saith.    .And  shall  not  *^rod  avenge  his 
elect,  that  cry  to  him  day  and  night,  and  yet  he  is 
longsuf fcring  over'  them?    Is  ay  unto  you,  that  he 
will  avenge  them  speedily.    Nevertheless,  when  the 
Son  of  man  cometh,  shall  he  find  faith  on  the  eartli? 

Luke  18.1-8 

Whether  Jesus  continued  with  thi^tory  after  telling 
the  one  above,  we  do  not  know.    As  we  have  seen,  it  presents 
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c.  similar  picture.  However,  here  the  situation  is  not  as 

humorous  as  the  for  er.  Whereas  Jesua  may  well  have  had  a 

twinkle  in  Hie  eye  when  telling  the  earlier  story,  now  His 

eyes  protably  flashed  fire  as  fte  thought  of  the  wro  igs 

that  were  belnc  coramitted  against  defenseless  folks  who 

could  not  even  secure  justice.  Here  was  a  judge  who  regarded 

neither  (T0d*s  laws  nor  men's  rights.  But  this  woman  kept 

annoying  him  with  her  case  until  he  finally  yielded  Just 

to  get  rid  of  her.  Well,  if  an  unrighteous,  self-sufficient 

Judge  finally  satisfied  a  helpless  widow  against  his  will, 

Jesus  3-^1%  how  grent  must  be  the  passion  of  a  righteous  God 

to  heed  the  troubled  cries  of  those  rle  loves  I 

In  '  ntroducinj:?  the  story  Luke  says  Jesus  to  i  d  it  to 

point  out  that  man  "ought  always  to  pray  and  not  to  faint.'* 

Moffatt  has  it,  "the  need  of  always  prayir.g  and  never  1  sing 

heart."  Buttrick  says  it  should  be  properly  translated, 

16 

"that  men  must  pray  and  not  grow  weary  in  pr  ylng."  *ie 
shows  that  prayer  is  the  outpouring  of  a  soul  which  has 
{treat  compelling  need. 

Sometirres  our  troubled  spirits  become  impatient  \7lth 
God  and  we  are  apt  to  give  up,  feeling  that  pra./er  lo  use- 
less, but  as  Buttrick  says,  we  learn  from  Luke's  stories 

that  "prayer  must  become  a  tireless  beseeching,  before  God 

1 7 

can  richly  reward  it»"      It  is  only  as  we  contliiually 
expose  our  so  'ls  to  the  warmth  of  vjod*s  1  ve  for  us  that 
we  will  grow  stronrr  and  become  more  and  more  like  Him. 

16  Buttrick,  PJ,  173. 
17.  Buttrick,  PJ,  173. 
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"The  great  gift  of  G-od  in  prayer  is  Himself,  and  whatever 
else  He  gives,  is  incidental  and  secondary. "^^ 

In  the  illustrations  Just  studied  we  have  found  that  Jesus* 
idea  of  prayer  v/as  to  get  close  to  God.    IThis  could  be  6one 
by  insistent  praying,  which  brings  men  into  a  true  state  of 
prayer.     Jesus  see  fie  d  to  have  the  same  aim  when  He  su-^gested 
the  quiet  means  of  approach.    In  this  parn^ox  there  is  no 
contradiction  for  none  of  the  sayings  represents  all  that 
Jesus  had  to  say  in  the  matter.     lone  of  His  sayings  is  to  be 
taken  in  the  sense  of  a  definition  of  prayer.    They  represent 
different  approaches  that  may  be  made  by  different  folks  or 
by  the  same  person  at  different  times. 

In  different  imys  Jesus  says  that  prayer  is  like  this 
experience,  that  situation,  or  such  an  attitude,  or  that  G-od 
is  just  infinitely  better  than  he  who  does  a  good  deed.  To 
understand  what  JeLUs  says,  therefore,  about  prayer,  and  all 
that  He  did  about  it,  we  need  a  total  view.    This,  vie  ai^e 
not  attempting  here  as  stated  at  the  outset. 

2.  Jesus'  Prayer  Life 
Jesus*  ovm  life  illustrates  well  the  different  ideas 
suggested  in  His  advice  to  His  followers.    In  fact  we  may 

feel  sure  that  His  suggestions  in  the  matter  c?me  out  of  ^^is 
experience.    He  knew  persistent  prayer  is  rewarded.    Had  He 
not  found  God's  will  and  strength  to  carry  it  out  In  His  own 
prayer  life?    Vt^e  read  that  He  spent  several  nights  entire Ij'' 
in  prayer.    In  the  Gethsemane  experience,  so  earnest  was  His 
18.  Foodick,  IIP,  32. 
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prayer  and  so  Intenoe  that  It  seomod  as  if  'Tin  sweat  was 
great  drops  of  blood.   (Mt.  26.36ff;    ^Oc.  14.S2ff;  Llc.22.39ff ) 
Luke  tells  us  that  He  prayed  all  nir^ht  before  clioosing  His 
disciples. (^.IS)    He  also  says  that  the  raoujitain-top  experi- 
ence, irnown  best  as  the  'Pransf iguration,  took  place  during  an 
all-night  season  of  prayer.  {9.S8)    V'e  may  well  believe  also 
that  much  of  the  wilderness  experience  was  prayer  that  was 
long  and  intense.     Jesus  probablj'-  exhibited  the  "stormy  sup- 
plication" type  of  prayer  upon  this  occosion.    The  decisions 
He  made  there  must  have  taken  much  vigorous  'vn?estlihg  vrith 
r^od ,  *    From  those  glimpses  Into  (different  i>eriods  of  via  rub- 
lie  life  we  mD.j  confidently  conclude  that  Jesnc  was  persist- 
ent in  prpyer. 

But  He  v/as  also  consistent  with  His  teachings  that  prayers 
should  be  brief.    V/e  have  only  one  record  in  the  CJospels  that 
Jesus  spoke  more  than  a  few  sentences  of  -prBjer  In  the  pres- 
ence of  His  disciples  or  others.  (John,  chapter  17)  While 
Jesus  may  have  uttered  the  prayer  as  recorded,  it  is  more 
probable  that  much  of  it  is  the  result  of  the  editor's  inter- 
pretation of  Jesus*  spirit  and  attitude  of  prayer  or  prayers. 
At  any  rate  all  of  the  other  recorded  prayers  of  Jesu£  arc 
only  a  few  sentences  at  most.     Jesus  evidently  favored  brief 
public  prayers. 

Again  Jesus  typified  His  advice  concerning  private  prayer  . 
As  we  have  seen  this  does  not  contradict  insistent  prayer. 
However  it  doec  ir.aicpte  the  paradoxical  nature  of  Jesus* 
prayer  life.    He  taiight  men  that  they  should  always  pray, 


19.  Mt.  14.23  and  Mk.  6.46;  J.Tk.  1.35;  Lk.  5.16,  6.12. 


Eind  that  with  insistence    Yet  He  wont  off  "by  Himself  to  pray 

much  if  not  most  of  the  time.  "Quiet  converse  finf  stormy  snp- 

plication  is  the  reflection  of  the  paradox  that  existed  in 

His  ovm  prayer-experience •    Sometimes  the  pulse  of  Jesus* 

prayer-life  exhibits  a  "boisterous  heat,  ar-ain,  its  action  is 

20 

slow,  undiat-ar"bea ,  composed  and  confident." 

Another  paradox  of  Jesus*  prayer  life  is  found  in  tv:o  of 
His  utterances  on  the  cross,    ^e  one  indicates  a  shade  of 
hopelessness  and  despair.    Things  looked  so  dark  and  Jesus* 
despair  was  so  f'l'cat  at  the  moment  that  He  Imrct  forth  in 
the  words  of  the  Poalmis*,  "Hy  riod ,  my  God,  why  hast  thou 
forsaken  me?**  (Ps  22.1;  see  ^"t.  27. 4r),  '•k,15.54)  However, 
not  so  for  long:!    He  soon  gained  His  composure  and  confidence 
in  God  to  cay,  "Father  into  thy  hands  I  commend  my  spirit." 
(Lk.  23,46)    V/hothor  or  not  Jesus  actually  felt  that  He  \ms 
forsaken  v;e  do  not  know,  "but  this  would  not  he  inconsistent 
with  His  self- commitment  anyxmy,  for  even  durinfr  such  a  cry 
of  agony  and  despair  He  could  still  fool  that  Oot  v/as  a  Father 
v/ho  was  waiting  for  His  Son.    Temporarily  ^ofl  did  not  seem  to 
ho  near,  but  Jesus  v;as  too  sure  of  Him  to  lose  His  faith  so 
quickly. 

Both  quotations  are  from  the  Psalms  (22.1  and  51.5)  hut 
the  latter  employs  the  v;ord.  Father,  vjhich  is  not  found  in 
the  original.    IJot  oven  a  cross  can  shake  Jesus*  confidence 
in  His  Father,  even  thowh  He  lost  the  sense  of  ''-od's 
presence  for  a  time.    The  picture  of  the  cross  g  xi)erience , 

20.  Bundy,  JP,  54. 


therefore,  is  not  marred  fcy  those  t7/o  utterances,    '-'-hey  were 
both  normal  experiences  for  g  sensitive  soul  that  was  keyed 
up  to  great  intensity. 

It  is  hoped  that  by  this  time  it  is  evident  that  Jesus  did 
know  what  He  v/as  talking  about  when  He  gave  such  paradoxical 
advice  and  illustrations  about  prayer.    He  v/as  not  interested 
in  putting  across  an  idea  or  theory;    He  was  interested  in 
Grod  and  man.    Prayer  is  a  means  of  bringing  them  close 
together,     TTioiefore  the  means  or  medium  v/as  not  as  important 
to  J3GUS  as  the  union.     Thus  we  find  prayer  adjusting  itself, 
rather  being  adjusted,  to  different  needs  and  situations  in 
men's  lives,  in  the  intorost  of  the  best  possible  union  with 
C'Od.    So  it  was  in  Jesus'  life  and  so  it  v/as  in  His  teaching. 
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SmiMAEY 

With  evon  a  cursory  reading  of  the  ('ospels  one  would  dis- 
cover that  there  are  many  paradoxes  in  Jesus*  life  ani?  teach- 
ings.   First,  there  are  statements  that  in  themselves  are 
paradoxes.    Then,  there  are  certain  of  His  words  which  seom 
to  contradict  other  words  of  His,  probably  spoken  at  another 
time.    Then,  when  we  have  ,  ained  a  fair  view  of  His  life  as 
a  whole,  it  will  seem  thnt  there  are  paradoxical  elements  in 
His  character  and  personality.    V/e  shall  attempt  to  examine 
these  apparently  contradictory  statements,  situations  and 
characteristics,  and  try  to  show  that  these  paradoxes  are 
natural  attributes  or  results  of  a  normal  life. 

Life  is  full  of  conflicts  an^  choices  which  make  for  many 
inconsistencies,    Ofttimos  behind  varied  activity  there  is 
cieep  abiding  consistency  in  living  according  to  definite 
principles  or  laws  of  life.    But  if  these  dominate  a  life, 
the  movement  in  the  one  direction  will  not  always  be  appar- 
ent, v/hile  the  minor  phases  often  call  attention  to  them- 
selves because  of  their  great  differences.    This  seems 
especially  tx'ue  in  the  greatly  temperamental  or  emotional 
lives.    People  like  actors,  musicians  and  artists  live  so 
intensely  at  some  moments  that  their  actions  and  attitudes 
at  the  less  intense  moments  are  often  contrary  to  those  at 
the  high  moments. 

Jesujs  belonged  in  this  class  of  folks.  He  lived  intensely, 
but  His  actions  at  all  times  were  governed  by  His  desire  to 


do  Crod*s  will  '  nd  to  help  folks.    Thus  He  did  not  vary  His 
life -direction  whether  in  intense  or  ensy  momentG.    In  this 
He  \msi  distinctly  p.bove  the  elpso  of  vhich  Ho  ia  a  member. 
In  fact  it  is  ■bocauFse  Jesus  was  cppablo  of  such  vicarious 
exp'  rienees  of  the  problems  of  His  fellow  men  that  His  inten- 
sity expresses  itself  in  seemingly  contrftdActory  ways.  He 
is  the  typo  of  v.lioni  v;o  may  e^-ipect  greater  variation  "because 
of  His  f^reat  response  to  the  irmediate  situation.  However, 
closer  examination  will  reveal  that  behind  all  His  actions 
lay  great  principles,  loyalties,  Rnd  Ideals  that  kept  Hira 
headed  always  in  one  .great  direction —  Oodword. 

There  are  many  paradoxes  that  could  be  discussed,  but  we 
deem  it  wise  to  select  those  that  seem  more  nearl^r  to  express 
the  great  principles  on  the  basis  of  -'hich  His  llfo  was  lived 
1.  The  first  we  find  in  Jesus'  attitude  ^ov/ard  the  religious 
liter  ture  of  Hii;  people,  more  particularly  the  Old  Testament 
So  great  was  its  Influence  on  Him  and  so  thoroughly  was  He 
grounded  in  it  that  many  have  csaid  He  contributed  no  new 
thoughts  to  the  Jewish  religion.    But  great  as  His  dependence 
was  upon  the  fJld  Testament,  JesTis  was  not  limited  by  it.  "e 
had  a  discriminating  mind,  vliich  could  pick  out  the  important 
things  and  lay  aside  tho  bulk ^ e#fiSS8SK>    Moreso,  He  har  the 
"courage  to  reject"  those  teachings  v/hich  were  contrary  to 
His  personal  experience  of  C,o6  pnd  the  nattire  of  His  Kingdom. 

Put  Jesus  did  not  wich  to  be  doL'tructive  or  to  be  roo-arded 
as  such.    He  was  not  desirous  of  causing  a  revolution  except 
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in  men's  hearts.    Kather  than  a  destroyer  of  the  Law,  He 
clairaed  to  "be  the  iHilfiller  of  it.    He  aimed  to  live  on  the 
high  plain  established  by  the  prophets  for  the  'fessiah.  He 
even  dared  to  match  His  religious  experience  and  insi  ht  with 
the  influence  and  standards  of  the    losaic  Lav/,  as  v/ell  as  the 
Jewish  traditions,  believing  that  His  touched  a  higher  level 
of  truth,     '-i^is  ccmviction  fiave  Him  a  note  of  authority  which 
was  apparent  to  His  listeners.    He  did  not  believe  in  accept- 
ing by  faith  what  could  be  tested  in  experience.  Therefore, 
where  the  Kabbis  believed  and  quoted  their  predecessors,  Jesus 
tested  their  teachings  in  His  one  life,    '"hat  He  accepted, 
the  re  f  o  r© ,  He  kne  w  • 

It  is  not  necessary,  as  many  believe,  to  hold  one  of  two 
opposite  vie^vs.    Jesus  was  both  a  lover  of  the  relif'ion  and 
literature  of  His  people,  but  in  and  through  them  He  made 
some  wonderful  discove3^J.es  as  to  the  nature  of  the  heavenly 
Father,  which  made  Jesus  the  ^mthority  for  the  Hew, 

2.  The  second  paradox  we  shall  consider  is  in  the  field 
of  men's  opinions  of  Jesus.    One  is  confronted  everywhere  with 
pictures  and  songs  depicting*  a  suffering  Lord.    People  have 
over-emphasized  that  element  in  His  life  until  they  have  lost 
sight  of  the  great,  courageous,  triumphant  tenor  of  His  life 
and  teachinj^s.    He  did  have  great  sorrow,  v/hich  v/as  enlianccd 
by  His  vicarious  suffering  for  others,  but  of  far  greater 
importance,  and  to  a  far  greater  extent.  He  was  a  Herald  of 
Joy.    This  is  not  a  contradiction,  as  it  may  seem,    '"e  neecl  not 
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reject  one  for  the  other.    Both  are  normal  experiences  rsnd 
expressions  of  ^'is  ^reat  personality.    He  is  the  one  for  the 
same  reason  He  iu  the  other.     I'he  spme  capacity  of  feeling 
expresses  itself  in  both  directions.    '•Ve  insist,  however, 
that,  while  sorrov/  v;as  .just  as  intense,  .joy  and  triumph 
were  predominant  over  sorrow  in  His  life  anr  teachings. 
With  a  vision  of  tho  fate  of  the  prophets  "before  Him  anfi  with 
forecasts  of  the  Dossibilitios  for  Himself,  Jesus  was  able  to 
say  to  men,  Cheer  up  I     I  have  mastered  life  I    Koeauso  I  did, 
ye  may  also. 

3.  HTie  next  consideration  is  a  jr^roup  of  four  statements 
each  of  which  is  a  paradox.    All  of  thorn  seem  to  fall  into 
one  group.     Because  eaoh  sia^f^ests  a  mathematical  quality  or 
nature  v/e  have  called  them  the  Master *b  ^Mathematics .  For 
exEimple  He  i^uggests  that  one  may  find  or  save  his  life  by 

losing,  giving  or  sacrificing  it.    Our  principles  of  mathe- 
matics will  not  permit  this,    "e  cannot  give  all  and  have 
more  than  before.    Yet  Jestis  says  it  can  be  done  in  human  and 
religious  values.    How  sincerely  He  believed  it  and  the  test 
of  it  could  be  no  better  illustrated  or  verified  t?i?jn  in  His 
ovm  complete  self-sacrifice. 

The  second  is  of  a  similar  nature,  but  dealin^^  with  a  more 
tendei-  attribute  or  virtue,  humility.    Jesus  told  men  that  if 
they  v'anted  to  become  great  they  should  bo  humble.  Strange 
mathematics  I    If  you  want  to  arrive  at  tlie  value  of  X,  Jofms 
sajrs,  solve  for  Y.     'jTiis  principle  is  probably  accepted  as 
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valid  moro  readily  nov/  than  in  Jesus*  daj^.    It  was  startling 
then!    The  pomp  and  pov/er  of  i^ome  and  its  envoys  r^'^e  them 
their  idea  of  greatness.    B\it  for  Jesus  greatness  could  not 
be  found  there,  nor  even  in  daring:  to  oppose  1  ome ,  which  was 
greatness  in  the  eyes  of  the  Jews.    The  paradox  occurs,  of 
course,  in  the  different  sense  of  values  of  Jesus  and  those 
who  had  a  Jewish  or  Roman  conception  of  greatnesij.    Jesus  v/as 
thinking  in  terms  of  greatness  of  character,  personality  and 
Godliness. 

Closely  associated  with  this  paradox  is  another  of  this 
type :    "Many  that  are  first  shall  he  last ;    and  the  last 
first."    Again  as  in  the  other  two  Jesus  is  sayin'^  that  'pride 
v<^oeth  before  a  fall,'  but  if  you  are  humble  you  will  advance 
tov/ard  first  place,  slowly  perhaps  but  safely.    But  the 
2:reater  value  of  humility  is  in  the  spirit,  for  we  shall  then 
be  open  to  the  grace  of  G-od.    But  Grod  cannot  pierce  a  hau-^rhty 
spirit;    lie  can  give  peace  and  power  to  a  lowly  one. 

The  fourth  mathematical  consideration  entails  subtracting 
from  zero;    taking  something  that  isn't!    Then,  too,  the 
statement  seems  to  reflect  on  God,  as  if  K©  were  partial.  But 
Jesus  ably  illustrates  this  paradox.    He  has  seen  it  work  in 
life,    "hiscles  or  talents  increase  in  value  with  use,  but 
deteriorate  with  disuse,    iiiven  on  a  higher  level,  virtues 
grow  with  cultivation,  but  die  if  left  idle.    Veritably  to 
one  who  has  a  talent  or  a  virtue  and  uses  it,  much  v/ilT  be 
given,  while  from  him  who  neglects  his  values,  even  those 
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which,  in  a  sense  he  doeon^t  poooesc,  are  talcon  fron  him, 
for  they  die. 

4.  i^ie  next  paradox  is  simply  stated  by  Jesus,  "but  it  is 
not  so  simply  accepted  or  incorporated  into  life.    TTe  aclnon- 
ishes  raen  to  love  their  enemies.    Overcome  evil  '.^ith  <?ood! 
He  says  you  should  have  a  pnssion  for  winiiln^^  men  to  God  ??nd 
even  when  they  curse  and  hurt  you,  return  love  for  hate  and 
you  will  melt  their  hearts,    laradoxical  as  it  seems  Jesus 
had  learned  that  this  v/as  true.    He  had  found  no  other  ray 
of  accomplishing  His  purpose  than  by  love ,    He  had  tried  it 
out  and  it  worked. 

5.  Jesus'  terichings  on  the  Kingdoni  of  C^od  are  many  and 
vailed.    v;e  find  paradox  In  full  play  in  this  respect .  In 
the  first  place  the  Kin^^dom  was  present,  said  Jesus,  in  some 
lives,  but  it  was  also  a  future  goal,  for  it  nrast  become 
widespread  and  e:rov;  in  effectiveness  in  individual's  lives. 
Again,  the  Kin^?:dora  comes  to  some  suddenly,  i  i  a  climactic 
flash  of  inspiration  and  consciousness,  v/hile  for  others  it 
comes  in  a  gradual  development.    Further,  the  Kingdom  is  an 
internal  Kingdom  in  that  its  loyalties  and  motivations  come 
from  inner  communion  with  Ood,  but  this  Tsan  ifests  itself  in 
one's  attitudes  and  actions  in  dealing  with  his  fellow  men. 
Finally  the  Kingdom  is  an  achievement,  the  result  of  effort  of 
man  to  cooperate  with  God.    But  the  Kingdom  is  also  a  gift 
from  (rOd.    Man  needs  only  to  accept  it  and  make  it  his  by 
living  in  it,  but  he  receives  it  as  a  gift. 
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6»  Finally,  we  consider  Jetnis*  paradoxical  te£\ching  on 
prayer,    ^ve  learn  that  prayer  should  be  private  and  personal 
to  be  effective t  but  we  else  learn  that  it  must  ^e  persistent 
violently  so,  at  times,    riothinj^  is  achieved  in  prr-y^r  as  in 
other  fTinctions  of  life  vjithout  loyalty  and  perse veranoe  • 
Jesus*  life  indicates,  in  jus    the  t^limpseo  vie  have  of  His 
prayer  life,  thnt  He  again  tau'iit  v/hat  He  hPd  fouad  to  "be 
true  in  experience.      It  was  becr?use  He  had  fotmd  cominuniOT'. 
with  His  Father  to  be  the  greatorit  source  of  power  thrt  He 
prayed  much  and  advocatoti  it  often.    It  was  the  source,  the 
spring  of  the  power  for  author! tat ivo  teachir.i-'j,  for  a  vic- 
torious Gxhaltntion,  for  saving  life  throuf^h  sacrifice,  for 
loving  enemies,  for  build in^i;  the  Kint^dom.    For  this  reason 
v/e  ha^-e  put  this  phase  of  Jesus'  life  last,  for  omphasis. 
The  influence  of  Jesus*  prayer  on  His  life,  we  believe,  can- 
not bo  over-stated.    It  is  the  intefq*Gting  force  in  His  life. 

In  conclusion,  wc  v/ould  repeat,  as  in  the  introduction, 
that  thero  arc  many  paradoxes  wriich  v/e  have  not  touched  upon. 
For  example  Jesus  was  a  Prince  of  Po  'ce,  ln.it  He  was  capable 
of  severe  anger  at  wion^,  but  never  at  the  men  who  did  the 
wrongs.    He  was  lonely  in  that  He  had  no  equal  among  men  to 
associate  »vith,  and  hafi  '^no\vhere  to  lay  HiE  head."    This  in 
spite  o"  the  fact  that  He  lived  an3  died  for  man'^inG ,  Ihe 
world's  e'i^atest  benefactor.     A^ai  -  ,  He  was  unlettered  but 
supreme  in  the  relup:lous  insi^jnt;     He  '"nr  only  a  cyrienter 
but  He  becajiie  man's  Sr-^jioLir.    So  we  might  ^o  on.  However, 


in  our  selection  of  paradoxes,  we  believe  vre  have  chosen  the 
ones  leaat  understood  or  of  greatest  importance  for  an 
understanding:  of  Jesus'  life  and  teaching's. 
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